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AN INTRODUCTORY ESSAY:
ARE WE IN "THE AGE OF RESISTANCE" IN A POST-9/11 WORLD?

J. P. Linstroth

Abstract

This introductory article to the Special Issue of Peace and Conflict Studies asks,
"are we in the 'Age of Resistance' in a post-9/11 world?" It is argued the concept
of "resistance" may be framed in a broad theoretical context to include multiple
and contested meanings by social and political actors as well as by scholars and
through intellectual debate. The article questions recent ideas prevalent in fauxpolitical science studies which promote a clash of civilizations, essentialize
histories, support anachronistic Orientalist-approaches, and bolster foreign policy
initiatives by removing the human element. The contention is for researchers and
theorists to concentrate on "invisible histories", which reveal the less understood
elements of history, social organization, and the inter-connectedness of conflict and
violence across a broad range of cultures. Anthropology as a discipline
demonstrates how invisible histories are revealed in multi-valent and nuanced ways
of the past in the present and through the social interrelatedness of violent
expressions and their analytical understanding. Beyond this, it is claimed that
epistemological conceptions of nationalism may be examined on different levels
through cultures, localities, and regions as contested and multiple expressions,
which confront generalist and monolithic images. Partially this is explained
through the notion of the "distributed" and "partible" person, as an extension of
human activity, political agency, and political ideology to complementary and
constituent parts of collective but detotalized wholes. To conceptualize this theory,
the Basques will be utilized as exemplifying how such ideas are applicable. In all,
this Special Issue of Peace and Conflict Studies will present some new approaches
for comprehending our post-September 11 world, not only in our understanding of
conflict but our role as conflict-resolution-specialists.
Like swarms of quivering flies, which flit about the herdsman's shippen in
springtime, when the milk drowns the pails, so many were the Achaians on that
plain.facing the men of Troy and eager to tear them in pieces.
Homer (circa 850 B.C.?), The llliad

ual of Style in

What a beautiful fzx we are in now; peace has been declared.
Napoleon Bonaparte ( 1769-1821)
[After the Treaty of Amiens, 1802]
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It must be pointed out that the mere demand.for disarmament is.futile, so long as
there are great nations who are prepared to attain their.future position in the world
by means of military expansion ... To prepare the nations for such effective insurance
of the peace, this vital problem should be clearly brought to the attention ofyoung
people.
Albert Einstein (1879-1955)
War is the unfolding of miscalculations.
Barbara Tuchman (1912-1989).
Men and nations behave wisely once they have exhausted all the other alternatives.
Abba Eban (1915-2002)
Introducing the Question of "Resistance"
When we ask ourselves questions about our current state of affairs, that is
the politics of international relations and ongoing conflicts in the world, how should
we place the effect of these associations and events in time and to place them in a
broad context? How might we view this period, our current age, in relation to the
longue Junie of history? Such are the questions I asked myself when I thought
about this Special Issue for the Journal ofPeace and Conflict Studies (PCS).
Indeed, the idea for this Special Issue was inspired by Hobsbawmian
notions of the ages of history, which he so eloquently has elaborated upon in his
enduring career as a pre-eminent historian. 1 In view of this, we may ask ourselves if
we are in fact in an "Age of Resistance" following the tragedy of September 11 1\
2001 and whether this date in particular is a watershed, a cross-roads, and the
liminal moment demarcating the here in opposition to a before. For those in the
current administration of President George W. Bush such may be the case. Yet can
we say the same of this calamity and terrorist atrocity as necessarily translating or
culminating into such a moment for peoples everywhere embroiled in endemic
warfare, civil unrest, intractable conflicts, and ongoing nationalist uprisings.
If we displace the vantage point away from the hegemonic discourse led by
United States foreign policy and its advocates, including the British government of
Prime Minister Tony Blair, and take the perspectives of local peoples in the
developing world, the level of understanding changes from one of above to one on
the ground. Such totalitarian illusions are difficult to dispel, especially for the
masses who are subjected to follow, borrowing from Noam Chomsky, the
"manufactured consent" of media outlets. 2
It is therefore difficult to ignore the omnipresent power of multi-national
corporations and the effects of their manipulative outreach, whether through their
control of the U.S. media, their undue sway on U.S. foreign policy, or their
relentless lobbying of U.S. legislators. Such fiscal persuasion perhaps happens at a
more insidious level when transformed into political policies through overt and
covert means in the name of national self-interests across disparate conflicts around
the globe. Such happenings and realms of political persuasion can be traced to the
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advent of American power since the end of the Second-World-War with the labeling
of nations as allies to foes, or as client-states to non-client ones, depending upon the
winds of political change and the formation of new alliances and whims of the
executive branch of U.S. administrations. To this end, I allude directly to Pax
Americana-specifically, the historical role of the U.S. military complex, the
multiple operations of the U.S. Central Intelligence Agency and diplomatic efforts
of the U.S. Department of State and all other U.S. agencies in the latter half of the
twentieth century to the present-rather than the before of colonial influences by
European powers.
Most importantly, we must ask why the ongoing civil war in Colombia is
mostly forgotten by the media, why other flashpoints of inhumanity are hardly
discussed, whether they be Myanmar or the Democratic Republic of the Congo,
Burundi, Uganda, Tanzania, Ethiopia, Eritrea, Cote D'Ivoire, Somalia, Sierra
Leone, Liberia, Sudan, North Korea, Papua New Guinea, the Philippines, or Sri
Lanka, and so on and so on. It may be that it is not so much September 11 as the
pivotal date in time to consider but the United States' preemptory and unilateral
invasion of Iraq. At least in the United States, the Iraq War is the focus but its
effects across the globe are yet to be understood. As Nordstrom (2004, p. 246)
points out: "The USA-declared war in Iraq ushers in a new era. What exactly this
era will be can only be gleaned from a complex analysis of the way these military
actions play out across the political, economic, and social terrains of the global
present, and the way it becomes inscribed into people's-and here I mean people of
all countries-understanding of power."
To the detriment of the many, we can clearly see the outreach of global
influences due to mass communication and technological advances, the
disappearance of languages and peoples and the cultural differences of human
diversity.3 Hobsbawm (1999, pp. 61-62 and p. 65) aptly states:
Globalization is not the product of a single action, like switching on a light
or starting a car engine. It is a historical process that has undoubtedly
speeded up enormously in the last ten years, but it is a permanent, constant
transformation. It is not at all clear, therefore, at what stage we can say it
has reached its final destination and can be considered
complete ... Globalization is primarily based on the elimination of technical
obstacles, rather than economic ones. It is the abolition of distance and
time ... Thus globalization, in a sense, means wider access, but not equal
access, for everyone, even at its theoretically most advanced point.
Similarly, natural resources are distributed in an unequal manner. The
problem with globalization is its aspiration to guarantee a tendentially
egalitarian access to products in a world that is naturally unequal and
varied.

~

As an anthropologist, I am all too aware of the intellectual and real inequalities
hidden by those elements which obfuscate power and those who are powerless
and/or ignorant and are unable to distinguish between them. It is therefore important
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to differentiate between authoritarian language and those other realities and the
unheard subordinate voices or what Foucault (1980, pp. 81-82) terms "an
insurrection of subjugated knowledges". After all, we are in an "Age of
Globalization" as much as we might be or might not be in one of "Resistance". For
we may equally ask who is resisting, against whom, against what, and ultimately
and simply, why?
If the United Nations is supposed to take the "other" perspective more
often than not, how does it do so when dominated by its Security Council, which
often prevents humanistic intervention because of being constrained by U.S.
interests? 4 What is the greatest specter and what are the most haunting images to
remember for our times, genocide in Rwanda or falling towers in New York? What
is more fashionable for the West to contemplate, a mirror of itself in narcissistic
gaze or to more productively fixate upon those others in the developing world in
terms of what has not been in the dawning of the new millennium?
Comfortably from the West we may follow media rhetoric and wonder why
so much resistance to the "us" is happening without considering the "others" in the
process.5 If we consider who the "us" are, simply the United States and the so-called
coalition of the willing-what about the masses of protests in Europe against their
European governments over the Iraq War or those labeled unpatriotic within the
United States for questioning U.S. foreign policy in its present form? 6 To the
"them", do we simply label them Al Qaeda, or can we more fruitfully address all of
the other subordinate voices such as those in the developing world-what about
Rwanda, what about Myanmar, what about the Sudan, what about Colombia, what
about Sri Lanka-and above all, what about the indigenous people everywhere in
the fourth world? 7 Do we point to those nations who resist American hegemony,
whether economically or politically? Should we comment upon other nation-states
and their hegemonic wield over power within their own borders and over their own
peoples-Spain and the Basques, Israel and the Palestinians, Russia and the
Chechens, India and the Sikhs, and the countless acts of state violence wreaked on
indigenous people? 8 More eloquently and poignantly, Nordstrom (2004, pp. 51-52)
outlines further questions of enquiry:
When researchers conduct studies of war in its midst, where, exactly is that?
Is war situated with the power brokers and the state; or alternatively, with
multinational hegemonies and global-politico-economics? With the frontline actors of all kinds, from troops to transnational actors? The maimed
bodies of the persecuted, whether in torture chambers or barren backstrects?
The militarization of the mind and the suffering of the spirit? The profound
creativity average people employ in surviving war and forging peace? Do
we consider the actions of arms shippers who craft transit paths designed to
avoid sanctions; the beliefs of skinhead mercenaries from Germany and
Serbia found on the battlefields of Sudan and Rwanda? Do we follow the
plight of war orphans forced into illegal underage labor by international war
profiteers? Do we investigate generals' private lives to see if they maintain
profitable connections to arms manufacturers, securely authorize torture, or
engage in racist or misogynist violence? Do we study the efforts to stop
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bloodshed that civilians with no political voice have instituted on the front
lines? And, if so, how do we find these people and gain access to their
stories? How do we give them human depth and empirical relevance at one
and the same time? How do we ourselves stay safe in the process of doing
front-line research?
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In addition to all of this, how do we begin exammmg other forms of
resistance too, for example, how should we analyze illicit trade-networks and
economic piracy widely practiced in the world today, generating trillions of dollars
and involving millions of people, what Nordstrom calls the "shadow networks"
(2004, p. 11 )?9
Furthermore, we may follow this line of reasoning about resistance and ask
other pertinent questions, such as: ls it not commensurably important to consider the
resistance to epidemic diseases such as Human Immunodeficiency Virus/ Acquired
Immune Deficiency Syndrome or (HIV/AIDS) and its widespread effects on the
African continent and across Asia and throughout Latin America and the Caribbean
and other parts of the globe? 10 Will there be more widespread resistance to the
mass-destruction of the environment and the ecosystems everywhere around the
globe? 11
What I hope to demonstrate in this essay are how these social and political
contradictions and ironies have been fashioned while simultaneously laying them
bare. Beyond this, I wish to paint a broad brush across the political landscape in our
current age and examine those little understood notions as well as make some
interesting and less than implicit connections. Specifically, I examine the tides of
history in relation to conflict, and consider some theoretical notions toward
understanding nationalism and nationalist identity, while providing an overview of
the contributors to this volume.
In writing this introductory essay, I reminisce upon the "Generation of
1898", those Spanish writers who reflected inwardly about their society, while also
looking outward for answers to difficult questions, perhaps as a mimetic tribute to
the influence of that epochal shift. After all, it was the year of '98, which marked
the conclusion of Spanish Imperialism as Spain lost the last of its colonies to the
United States. 12 By making this comparison, I contemplate some one-hundred years
later lessons for our own time, and our own age. If indeed 9/ 11 of 200 I is applicable
as a metaphor to that epochal shift of 1898, will the date of 9/ 1 l be the same for
social historians and modern commentators in this contemporary period? Or is it
arbitrary and part of our liminal imagination, on the threshold of other happenings,
more significant to governmental justifications of budgetary expenditures rather
than the actual symbol or embodiment of the age, and part of the numerous other
results in the Post-Cold War world we live in?
We may only know the answers in time, for it is time and that retrospective
point of view, which we cannot know for now. 13 At best, the supposition of a new
era based upon a singular event is unfortunately questionable, if not dubious, which
is why I have posed the concept of resistance into a much broader framework. 14

?

and wonder why
the "others" in the
•s and the so-called
llrope against their
iatriotic within the
:nt form? 6 To the
fully address all of
·orld-what about
m Colombia, what
p le everywhere in
1erican hegemony,
other nation-states
rnd over their own
,, Russia and the
olence wreaked on
l (2004, pp. 51-52)
:re, exactly is that?
alternatively, with
s? With the fronttors? The maimed
barren backstreets?
,irit? The profound
forging peace? Do
t paths designed to
rom Germany and
Do we follow the
1y international war
ee if they maintain
mhorize torture, or
the efforts to stop

Peace and Conflict Studies• Volume 12, Number 2

-5-

Are We in "the Age of Resistance" in a Post-9/11 World?

The Invisible Currents of History

As we visit this present time and ask ourselves how to place this era in time,
that is this post-Cold War period, then fruitfully we must begin with intellectual
discourse and historiographic attempts of its portrayal. Unfortunately, there are too
many essentializing works which mock a true understanding of our world and this
convergence of time and place. Here I refer to Samuel Huntington's (1996), The
Clash of Civilizations, Bernard Lewis' (2002), What Went Wrong?, and Francis
Fukuyama's (2004), State-Building-to name only some of the more egregious
examples of faux-political science analyses, masqueraded as scholarship.
I am far from alone in this critique. For Mahmood Mamdani (2004) and
Edward Said (2001, 2004) are probably the most prominent in this endeavor of
evaluation, especially against Huntington and Lewis. My concern, along with
Mamdani (2004) and Said (2001, 2004), is that these authors (Huntington, Lewis,
and Fukuyama) tend to view the world in geographical blocks.
Huntington (1996), for his part has no grasp of culture, nor identity, nor
nationalism, and creates these monolithic impressions of the world, evocative of
East-West and North-South divides prevalent in the political science classrooms of
the 1980s. His minimalist impressions place global politics in a new era of detente,
replacing the former Soviet Union with Islam or the former Soviet Union with
Confucianism and glibly glossing over terms like civilizations and their meaning.
To me such essentialisms of history and global politics are reminders of LeviStraussian structuralism at best and at worse are not histories at all but forms of
propaganda.15 More to the point, Said (2004, p. 106) says of Huntington, "his error
is that he doesn't see the battle is not between civilizations, but inside them."
According to Huntington "Islam as a civilization" is one "that basically rejects
western values" (Said, 2004, p. 105). As Mamdani (2004, p. 21) points out:
Huntington's argument was built around two ideas: that since the end of the
Cold War "the iron curtain of ideology" had been replaced by a "velvet
curtain of culture," and that the velvet curtain had been drawn across "the
bloody borders of Islam." Huntington cast Islam in the role of an enemy
civilization. From this point of view, Muslims could be only bad.
More troubling than Huntington's thesis of our flat and cold, multipolar and
multicivilizational world, are the ideas of Bernard Lewis (2002) as they have not
only inspired the likes of Huntington but have taken root in American-foreignpolicy circles (Mamdani 2004, p. 23). The project of Lewis is to distort and reduce
history into oversimplifications. His works exemplify the "Orientalist histories of
Islam" so prevalent in the past. Said (2001, p. 351), speaking about Lewis:
There's a huge amount of "learned" material, by Bernard Lewis and others,
on "the rage of Islam" or "the madness of Arabs." It's not scholarship or
history. It's demagoguery. It makes it impossible to take stock of the past
and move on to the future.
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Further to this, Mamdani (2004, p. 26) explains that "Bernard Lewis treats what is
actually a series of different historical encounters-the Crusades, 1492, European
colonization-as if they were hallmarks of a single clash of civilization over
fourteen hundred years." What Lewis does is to make certain assumptions about
history by claiming that it all comes down to civilization, as if conflicts throughout
history can be explained through clashes of territorial entities rather than through
the matrix of cultural complexities, and more simply, between people. Mamdani
(2004, p. 27), elaborates by asking: "Does it make sense to write political histories
· of Islam that read like histories of places like the Middle East? Or to write political
histories of states in the Middle East as if these were no more than political histories
of Islam there?"
Culture is a much more nuanced enterprise, ever-changing, ever-shifting,
and ever-conflictual. Moreover, culture and identity, as well as ethnic groups
transcend boundaries and territories, as ideas are transferred through various forms
of exchange both in the ideological and in the material sense. By mapping out the
world and making it remote and dull, does not get us back to the ground. Instead of
looking at maps where one thinks clashes of civilizations happen, will happen, or
have happened, it should be asked where is the human element in all of this beyond
these abstractions and territorial demarcations and what of conflating history to the
point of making it senseless?
Worrying to another degree is Fukuyama's (2004, p. 94) thesis that the
United States, following the events of September 11, should be actively engaged in
state-building "in which it either takes on responsibility for the governance of weak
states or else it throws the problem in the lap of the international community." He
argues for the liberal and modem ideals of the West in an exalted manner and
explains that these have been difficult to achieve by many societies across the globe
(Fukuyama, 2004, p. 2). Yet he exonerates the West and fails to explain its
complicity in the events leading to September 11 or for that matter does not
undertake a critical examination of the Cold War period and how much
interventionism in the past is directly linked to the causation of weak states in
general. Fukuyama paints a romantic and utopian picture of nations and statehood.
Such notions Sir Isaiah Berlin (1991, pp. 236-237) would hold to be entirely
untenable and part of the "extravagances of romantic irrationalism" in declaring that
"the idea of a golden age, a perfect society compounded of a synthesis of all the
correct solutions to all the central problems of human life, is shown to be incoherent
in principle." In assuming the United States should be interested in state building,
he has excised the past, particularly the period after the Second World War and the
active de-stabilization projects of the United States through covert and overt
interventions. The reason why "lack of state capacity in poor countries has come to
haunt the developed world much more directly" (Fukuyama, 2004: x) is the result of
one unequivocal outcome: the Cold War was largely fought throughout the
developing world. By giving lip-service to the fact that the Cold War existed is not
the same as explaining it or why the Superpowers, the United States and the former
Soviet Union, exacerbated conflicts throughout the world in the process of their
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cold-shouldered sparring. Fukuyama's history of these events is for all intents and
purposes lobotomized and white-washed.
As an anthropologist, I find these abstractions about history, society, and
global politics vexing, mostly because the human actors are altogether missing,
whether they be Huntington's (1996) war-board chess games, Lewis' (2002)
historical fantasies, or Fukuyama's (2004) impersonal statehoods. Absent in their
works are the real political debates and divisions happening within societies, the
nuanced details and non-prejudicial treatment of good historiography, and the
untold human suffering from Cold War politics.
To this end, I think in order to characterize this period, if it is to be called a
post-9/11 era, it is most significant to consider the undercurrents in history and to
concentrate upon those invisible elements which are so pervasive and persuasive,
nominally the extra-state and extra-legal networks as well as the human element of
conflict (Nordstrom, 2004, p. 12). It is important to discuss the invisible histories of
the present and the past in the present as much as it is to explain the attacks of
September 11 or to situate the current U.S. war in Iraq.
What is most astonishing about placing these moments in time, especially
the Iraq War, is how conspicuously missing are the human faces of suffering and
the feelings of the war zone, the everyday tragedies which are never covered or
discussed by CNN and other media. The ontological understanding of the entire
unfolding tragedy there is completely absent, its smell, feel, and taste as well as the
non-existent "coverage of the global weapons/ commodities/resources trade that
links the world's continents and countries" (Nordstrom, 2004, pp. 247-248). Where
are all the Iraqi voices apart from the elites and politicos speaking on all the newschat programs?
Most of these events will never be analyzed; most war stories, from soldiers
to civilians, will never be told to the public. Women, having dodged bullets,
will turn to the patient rebuilding of their lives and communities without
ever uttering a word to CNN. War orphans craft innovative communities far
from the eyes of political analysts. Fathers bounce a child on their knees,
wondering what set of laws they will have to plan around the next day
(Nordstrom, 2004, p. 247).
These invisible histories are those which encompass and stress the commodities and
international profiteering from diamonds in Angola to gold from Amazonia Brazil
or heroin out of Afghanistan or cocaine out of Colombia or arms trading across
many borders (Nordstrom, 2004, p. 122). Such extra-legal commodities "have real
histories" (Taussig, 2004, p. 314). 16 It is not simply about state systems or
civilizations clashing but how these networks operate and sustain themselves and
for that matter thrive in an ongoing continuum of undercurrent happenings. We may
follow how illegal goods are brokered, how money is laundered, and how hosts of
people are employed in the transportation of such cargo to begin to comprehend the
pervasiveness of these underground histories. As Nordstrom (2004, p. 132)
explains, "if transnational extra-state realities are to be understood, neither state nor
market assessments alone will provide sufficient explanation." The developing

Peace and Conflict Studies• Volume 12, Number 2

-8-

To
Septembe:involveme J1uslim, B
Terror: respo
age and p:-e
are largely
media em e ,,_

how represe::i
16-17). 18
"Im·i
governments. _
they reveai
indeterminare i
incessant big
individuals' co
aspirations, e
and extra-lega
our humanity.
Anthro
invisible histo1
stands apart fro
fourth world 1
and those subo1
be mindful of
Huntington (1 ~
element in cor
purported acad

Arc We in ' The Age of Resistance" in a Post-9/ 11 World?

for all intents and
mry, society, and
!together missing,
5, Lewis' (2002)
s. Absent in their
thin societies, the
ography, and the

it is to be called a
, in history and to
re and persuasive,
human element of
·isible histories of
ain the attacks of
n time, especially
s of suffering and
never covered or
ding of the entire
aste as well as the
sources trade that
. 247-248). Where
g on all the news1ries, from soldiers
ng dodged bullets,
nm.unities without
e communities far
ild on their knees,
mnd the next day

e commodities and
Amazonia Brazil
rms trading across
ilodities "have real
state systems or
tin themselves and
,ppenings. We may
• and how hosts of
to comprehend the
o (2004, p. 132)
d, neither state nor
" The developing
1

world is filled with these ironies and paradoxes, which is why speaking of states in
the abstract or rationalizing human behavior from the distance of history, is mostly
beside the point. Studying these "shadow economies" is difficult, mostly because
such entities are so little appreciated or written about in any academic literature
(Nordstrom, 2004, p. 228).
These invisible histories become meta-metaphors for our world and are
more enriching than the stale abstractions of some academic histories. By involving
ourselves in human entanglements and what is happening on the ground, we begin
to see portions of the developing world less talked about and move away from the
airplane view of the landscape to one with the lives of subjects who are not cultural
abstractions.
Invisible Histories: Anthropological Contributions to Conflict Studies
To me invisible histories entails not only discussing why the precursor to
September 11 is embedded in the history of the Cold War, especially U.S.
involvement in Afghanistan as portrayed by Mamdani (2004) in his book, Good
Muslim, Bad Muslim, or Noam Chomsky's (2004) article "The New War Against
Terror: responding to 9/11" but involves all the other histories leading to our present
age and predicament. 17 These are the histories which remain invisible to most and
are largely unspoken about by the mass-media. After all it is beyond the project of
media enterprise to reflect upon how it uses language; how the discourse of
terrorism is fashioned; how imaginings become fictional and meta-reality; how the
multi-dimensionality of the narratives about terrorism become public discourse; and
how representations of violence are represented (Zulaika and Douglass, 1996, pp.
16-17). 18
"Invisible histories" arc more than an analysis of the hidden agendas of
governments. Such histories are those which have emerged from conflict, whether
they reveal colonial encounters, globalized localities, marginalized conflicts,
indeterminate inequalities, pervasive trauma, child suffering, child-soldier stories,
incessant bigotries, misogynistic hate, refugee stories, civil war narratives,
individuals' conflict stories, indigenous realities, nationalist idealisms, separatist
aspirations, ethnic discourses, subordinate voices, shadow networks, or extra-state,
and extra-legal activities. These are the histories of rich narratives which explain
our humanity.
Anthropology as a discipline is especially poised for portraying these
invisible histories. By examining the human element in conflict, anthropology
stands apart from most disciplines in reaching out to the developing world, even the
fourth world or the indigenous domain, in its representation of the unheard voices
and those subordinate realities so often overlooked by many. As scholars we should
be mindful of rejecting essentialist histories and the types of studies typified by
Huntington (1996), Lewis (2002), and Fukuyama (2004), and find the human
element in conflict. Hence, the notion of resistance likewise includes rejecting
purported academic works which gloss over such meaningful epistemologies and
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ontologies and real empirical evidence in explaining how the world is at this
supposed-post-September 11 crossroads in time.
In answering Collingwood's (1946, p . 7) classic formulation "what history
is, what it is about, how it proceeds, and what it is for", we may best wish to express
concepts of history through invisible histories of today to get at the realities of our
era, its collective reckoning, and toward an interpretation and perception of our
current state-of-affairs. Or, as Marshall Sahlins (2004, p. 128), puts it, "there are
structures of and in history." It should be our endeavor to find these structures, not
only following the archaeological hermeneutics of Foucault but through empiricaldata-gathering.19 In my view, and contra Sahlins (2004, p. 149), there is nothing
wrong with the "ethnography of domination, suffering, and resistance" as long as
we are mindful of excessive reflexivity. Perhaps, it is better to examine the
interrelatedness of the structures in and of historical agency with individuals and
events rather than to separate such associations out as antithetical to ontological
considerations, or even as separate issues altogether. As far as I am concerned
"persons can be empowered to represent collectives" as much as being products of
"systemic agencies" or "conjunctural agencies" without losing sight of the
complementary subject matter or invisible histories, which anthropologists have
been quite good in capturing through ethnography (Sahlins, 2004, p. 155). For that
matter, I am far less certain if the likes of Michael Taussig (1987, 1993, 2004), as
one of the "cult-studs", to use Sahlinsian language, has completely eradicated the
idea of historical agency or cultural embodiments in his examinations of collective
suffering (2004, p. 186).2 Contrasting the works of Sahlins and his ingenious
combination of Marxism and structuralism (Fabian, 2001, p. 76), Taussig's postmodern attempts of interpreting culture and history are more literary illustrations
and paradigms rather than historiographies as philosophical inquiries.21 Taussig's
work moreover examines the antistructural forces and counterdiscourses of history
and culture, namely terror, torture, destruction, and oppression (as evident below).
Without getting caught up in a debate of what history is or is not, let me
return to my original proposition, which is exploring the invisible currents of history
and why anthropology is particularly adept at encapsulating such histories. Some of
the more excellent examples are edited volumes such as-Scheper-Hughes and
Bourgois' (eds. 2004), Violence in War and Peace: an anthology, MacClancy's (ed.
2002), Exotic No More: anthropology on the front lines, Hinton's (ed. 2002),
Annihilating Difference: the anthropology of genocide, Sluka's (ed. 2000), Death
Squad: the anthropology of state terror, Robben and Suarez-Orozco's (eds. 2000),
Cultures Under Siege: collective violence and trauma, Scheper-Hughes and
Sargent's (eds. 1998), Small Wars: the cultural politics of childhood, and
Nordstrom and Robben's (eds. 1995), Fieldwork Under Fire: contemporary studies
of violence and survival-to name only a few of the more significant general
contributions in the literature. As their titles suggest, the breadth of subject matter is
enormous. To delve into each of these admirable works and explain why they are all
worth considering as exemplifying the kind of study of invisible history I mean, is
beyond the scope of this essay. But what I will affirm is that invisible histories are
not histories about elites and biographies of the well-to-do but those which
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emphasize collective discord and collective suffering, individual histories of nonfamous peoples, histories of the weak, histories of the voiceless, histories of the
developing world and the fourth world, those social and political histories which are
the undercurrents of our times.
Suffice it to say that anthropologists are grappling with topics as diverse as
infanticide, childhood development, children in warzones, children in inner cities,
child abuse, collective trauma, witnessing violence, reflections on dangerous
fieldwork, expressions of state terror, indigenous annihilation, fear, terrorism,
everyday violence, tribal warfare, inter-ethnic conflict, colonial violence, torture,
gang rape, apartheid, refugee survival, inequalities, epidemic disease, hunger, and
so forth. As MacClancy (2002, pp. 1-2 and p. 14) aptly argues:
For far too long, social anthropology has been seen as an academic
discipline dedicated to the study of abstruse customs of out-of-the-way
tribes. Extraordinary ceremonies in exotic settings, unusual behaviors in
isolated communities-these have been seen by many as anthropologists'
stock and trade. However, like so many stereotypes, this outdated image of
anthropology is more misleading than revealing ...many anthropologists are
dedicated to research which has socially beneficial ends [... ]: exposing the
weaknesses in grand policy programs, acting as advocates for the unvoiced,
championing the downtrodden, and so on.. . anthropology remains a
discipline with the greatest of promise, whose distinctive approach
continues to yield a diversity of significant insights into matters of
contemporary import, and whose potential value for our understanding of
the social world has still not yet been fully tapped.
To bolster this contention about anthropology, I wish to explore some of the more
profound ethnographies about conflict, and from my point of view, are exemplar
testimonies of the invisible histories I have been discussing at length. Of course, the
works I choose to discuss are just a small sample of the many ethnographies
available, and as such, the reader must forgive my personal indulgence in their
expose and to the exclusion of other works.
My ethnographic selections represent images from South America, Africa,
Asia, and Europe as to provide the broadest sense in which conflict is portrayed in
the hands of anthropologists. I am confident after surveying the essence of these
works we will see the world beyond a clash of civilizations, conflations of history,
or foreign policy theories of state-building. Ethnographies are social investigations
on the ground, which make connections about violence oft least understood by
many academic disciplines. For it is the aim of anthropological enquiry to live with
and participate in the lives of those we study, allowing for first hand insight of all
aspects of human existence, not only the present but the past in the present as well.
To capture the mosaic of ethnographic possibility for explaining the
invisible histories of our day, especially in relation to conflict, I have selected from
the works of Michael Taussig (1987), David Lan (1985), Nancy Scheper-Hughes
(1992), E. Valentine Daniel (1996), and Neil Jarman (1997) to embody
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understandings of colonial terror, liberation struggle, ethnic strife, everyday
violence, and sectarianism.
Of the wide range of existing ethnographies, it is difficult to imagine a
better rendering of the trauma of the colonial encounter by indigenous populations
than Michael Taussig's (1987), Shamanism, Colonialism, and the Wild Man: a
study of terror and healing, which at once evokes not only the fiction of Joseph
Conrad, but actual facets of racism, power, oppression, and the emotive and
redemptive struggle of curative energy. In probing the montage of colonial history
and its effects on the present inhabitants of the Putumayo region of Colombia,
Michael Taussig (1987) offers one of the best accounts of human tragedy and terror,
which is juxtaposed by the paradox of spiritualist restoration. We are confronted by
a world of seeming magical-realism but much more moving than any Gabriel Garcia
Marquez tale because the "space of death", as depicted by Taussig (1987, p. 4), is
all too real and all too terrible to fathom. Such encounters take us right into the
nightmarish shadows of history. Taussig (1987, p. 5) writes:
This space of death has a long and rich culture. It is where the social
imagination has populated its metamorphizing images of evil and the
underworld: in the Western tradition Homer, Virgil, the Bible, Dante,
Hieronymus Bosch, the Inquisition, Rimbaud, Conrad's heart of darkness;
in northwest Amazonian tradition, zones of visions, communication
between terrestrial and supernatural beings, putrefaction, death, rebirth, and
genesis, perhaps in the rivers and land of maternal milk bathed eternally in
the subtle greeh light of coca leaves. With European conquest and
colonization, these spaces of death blend into a common pool of key
signifiers binding the transforming culture of the conquerer with that of the
conquered.
By penetrating these murky veils of colonial history, Taussig (1987) takes us on a
historical journey through the political economy of the rubber traders of Colombian
Amazon to the coercion, cruelty, exploitation, indiscriminate abuse, torment, and
killing of indigenous peoples, particularly the Huitoto Indians, in the nineteenth and
early twentieth-century. He effectively explores the "economy of terror" of the
rubber trade, "making the terribleness of death squads, disappearances, and torture
all the more effective in crippling of peoples' capacity to resist" (Taussig, 1987, pp.
51-73 and p. 128). Contrasting these horrific accounts is a redemptive story of the
shaman's capacity for healing, one of conquering the conquered past of colonialism,
one of "transformation and metamorphosis" (Taussig, 1987, p. 374). Only through
healing can we overcome the "space of death". In explaining this, Taussig (1987, p.
367) states: "I take implicit social knowledge to be an essentially inarticulable and
imageric nondiscursive knowing of social relationality, and in trying to understand
the way that history and memory interact in the constituting of this knowledge, I
wish to raise some questions about the way that certain historical events, notably
political events of conquest and colonization, become objectified in the
contemporary shamanic repertoire as magically empowered imagery capable of
causing as well as relieving misfortune."
Peace and Conflict Studies• Volume 12, Number 2
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Contrasting Taussig's (1987) Putumayan Colombia is another colonial
history, which takes place in Zimbabwe, Africa. David Lan's (1985) book, Guns &
Rain: guerrillas & spirit mediums in Zimbabwe, demonstrates how the mhondoro,
ancestral spirit-mediums of the Dande or Shona language-speaking peoples came to
the aid of ZANLA guerrillas (Zimbabwe African National Liberation Army) in the
struggle for the emancipation of Zimbabwe. This is a study which not only portrays
the popular uprising and revolt against colonial rule but how African peasantry are
recruited and become involved in political resistance. More than this, Lan's (1985)
account shows how colonialism disrupted religious practice and political power.
Instead of achieving legitimacy from the land and the ancestors as the Dande chiefs
did in the past, under colonial rule, these chiefs attained their leadership status
through colonial appointment. This shifted the balance of power between the trust
people had in their chiefs to one of utter uncertainty during colonial rule. The
normal rituals to accession of power with the spirit-mediums as the go-betweens
were displaced and put into disuse. Ironically, during the guerrilla uprising, ZANLA
freedom-fighters were able to regain chieftaincy authority by gaining support
through the backing of spirit-mediums and thereby claim legitimacy from the land
and the ancestors.
Guns & Rain is exemplar for representing the connectedness of religion and
history, ancestor worship and lineage mythology, guerrilla warfare and land
ownership. As Lan (1985, p. 225) summarizes:
This study of guerrilla warfare has provided an unusual perspective on one
of the classic themes of modem anthropology: political change at the level
of the village. Nonetheless, the greater part of the book has been taken up
with describing what has stayed the same. I have argued that the cluster of
abstract ideas, symbolic associations and ritual performances that make up
political ideology of Dande has survived the upheavals of colonisation and
of war virtually unaltered.
What makes Lan's (1985) work so powerful is that he is straightforwardly able to
reveal those obscure aspects of revolutionary struggle and nationalism in
Zimbabwe, which have similarly affected the rest of the African continent in the
latter half of the twentieth-century. It is all the more remarkable for his detailed
descriptions of the social organization of the Dande peoples, the complexities of
their religious life, forms of ritual possession, their attachments to the land, as all
being related to the transformation of village life, and the ensuing political
disruptions in the struggle of independence from colonial rule. Thus, Lan (1985)
displays a capacity for exposing and teasing out hidden histories and connections
that non-anthropologists might find difficult to accomplish.
Another study, which also harks back to colonial history, and demonstrates
the past in the present, is E. Valentine Daniel's (1996), Charred Lullabies: chapters
in an anthropography of violence. There are several reasons why this is a superb
ethnography about the conflict in Sri Lanka and its past. Daniel (1996) is able to
explain the multifaceted histories of the Sinhala Buddhists and the Tamil Hindus of
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Sri Lanka through mythology and history. Effectively, he is able to show how both
groups exhibit competing discourses of being in the world as opposed to seeing it,
or the ontic versus the epistemic (Daniel, 1996, pp. 43-71 ). The Tamils in essence
favor the notion of heritage as opposed to the Sinhalas who favor the idea of history,
the rupture in privileging the past came about through colonial rule (Daniel, 1996,
pp. 29 and 46 and 48). As Daniel (1996, p. 47) argues, "the dynamic interplay
between the mythic and the historic entails violence." To conceptualize such ethnic
differences, Daniel ( 1996, p. 73) examines "agro-agri terminology" or agrarian
metaphors for penetrating the language of some aspects of Tamil violence and in
reserved determinism how to represent the pervasive clouds of the past onto the
minds of those in the present. In doing so, he explores the problems associated with
representation, especially the representation of violence. The whole process of
writing, he argues, aestheticizes terror and torture-he rightly asks how do we
represent real pain and torment? How are we as researchers privileged to record
such carnage and mayhem and begin to understand this type of suffering (Daniel,
1996, p. 135-153)? In his analyses he includes both the poems and the interviews of
torture victims. To add to a broader understanding of the Sri Lankan conflict he
considers the long history of Sri Lankan migrants to Britafn and the multiple
generations of these immigrant populations with opposing perceptions of nationalist
identity. As a whole his ethnography is sown together into a tapestry of colonial
history, recent ethnic-conflict, and the problematics of social representation.
Masterfully and in a heart-rending manner, Daniel ( 1996) is able to negotiate
between the disparity of his personalized attachments and his indifferent
ambivalences in researching Sri Lankan violence and thereby achieves a rare indepth compassion for his subjects, uncommon to many studies on this theme.
Nonetheless, Valentine Daniel (1996), as ethnographer, is not exceptional in
this category of rare conviction and ability to convey the horrible and the tragic in
rich yet evocative detail. More profound to me, is Nancy Scheper-Hughes' (1992),
award-winning book, Death Without Weeping: the violence of everyday life in
Brazil. There are few books which capture the poverty and despair of a people and
at the same time, empathize with a people's relentless vivacity and zeal for living
life albeit always in proximity to death and starvation. The setting for this wonderful
and surreal encounter is Northeast, Brazil or the O Nordeste, in a community she
calls Born Jesus da Mata, a pseudonym, which shocks the reader into dismay as
much as it envelops the reader into a submissive sense of stupefied wonder. In her
own words, Scheper-Hughes (1992, p. 15), recounts:
The original, and in many respects still the central, thesis of my research
and of this book is love and death on the Alto do Cruzeiro and specifically
mother love and child death. It is about culture and scarcity, both material
and psychological, and their effects on moral thinking and practice,
particularly on 'maternal thinking' ... What, I wondered, were the effects of
chronic hunger, sickness, death, and loss on the ability to·love, trust, have
faith, and keep it in the broadest sense of these terms? If mother love is, as
some bioevolutionary and developmental psychologists as well as some
cultural feminists believe, a 'natural,' or at least an expectable, womanly
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script, what does it mean for women for whom scarcity and death have
made that love frantic?
What follows is an incomparable story of survival. The people of Born Jesus live
with violence everyday-the economic impairment of being jobless, the continual
loss of children, the brink of starvation-and somehow struggle to maintain their
sanity and health through a mix of syncretic religio-practice. As much as it is a story
of maternal love and suffering, of class prejudice and economic terrorism, of
sadness and tragedy, it is one of perseverance, redemption, resilience, sacrifice, and
communal well-being. It is difficult to imagine a better depiction of the poor, the
languishment of nervous hunger, the discourse of malnutrition and malnourishment,
the bodily oppression, and the continuous economic-depravity so characterized by
faces which populate this ethnography, especially the stories of the women of Born
Jesus da Mata. All the same, as Scheper-Hughes (1992, p. 533) tells us, the people
of the Alto's goal is not so much one of "resistance but" is "simply existence." Such
recollections, exposing sorrows and sometimes exuberant hopes, are none other than
haunting and memorable.
In pondering everyday violence, we might tum to another region to
contemplate sectarian divides and the history of conflict in Northern Ireland and the
ethnography of Neil Jarman (1997), Material Con:fUcts: parades and visual displays
in Northern Ireland. Contrasting everyday depravity is the political everyday of
living in a conflict zone, surrounded by material reminders of violence. Jarman
(1997) marches us through the political history of Northern Ireland by presenting us
with the customs and traditions of the Catholic and Protestant populations. What is
persuasive about Jarman's study, is not so much his historiography, rather it is his
uncanny exposure of the material attachments of conflicting groups whereby each
faction upholds their ethnic and nationalist values through such objects as religious
banners, political murals, political graffiti, and other visual displays. By
emphasizing the material and the ceremonial aspects of nationalism, we are
confronted with the idea how much the visual is central in upholding and
maintaining identity. We are given a sense of the territoriality of nationalist
boundaries within the urbanity of Belfast and the political zeal which kept the
conflict_ alive for so long. Through Jarman's (1997) ethnography we find the
blurring of lines between memory and ritual, mythology and history, as well as the
materiality of violence. In this manner, traditions and visual displays become
extensions of nationalist self-consciousness, wherein history becomes an empty
metaphor without the aid of vivid iconography, and the past is always in the present
with overbearing mnemonic devices of banners, graffiti, murals, parades, or varying
assortments of political displays. By depicting ethnic conflict in such a way, we
understand how political antagonisms have become so intractable and why peace
has been so elusive for so long in Northern Ireland.
In sum, all of these ethnographies have, I hope, proved my point, which is
simply the importance of anthropology for expounding upon those invisible
histories in relation to conflict. 22 While I do not wish to belabor this significance, I
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could continue with more examples: as in my own work on varying interpretations
of history by so-called traditionalists and feminists over parade rights in a Basque
town and as exemplifying variations on Basque nationalist-identity (Linstroth
2002b); or those of,others regarding colonial history, Fabian's (2001) otherness and
recognition, memory and colonialism, or, Thomas' (1994) colonial imaginings,
representations, and discourses, or Taussig' s (1993) other colonial project on
mimetic ideas of racism, otherness, representation, imagery and sound; while, there
is my colleague and friend, David Sutton's (1998) notions of Greek memory,
history, and custom, and even Bloch's (1998) ideas on cognition and memory.
Rather than expostulate on reasons for reading the above in opposition to
other studies, I will say this, there is another rationale for my labeling these
ethnographies as "invisible". It is not only the subject matter they represent but the
fact they are under-represented in the field of conflict analysis and resolution.
Outside of anthropology circles, my guess is there are few academics studying
conflict who know these works. From my perspective, these are essential studies
which ask fundamental questions about history and violence while furthering
theoretical knowledge. In essence they get us on the ground and reveal the least
understood undercurrents of the past and the pa:st in the present but do so in
refreshing and startling new ways.
It is therefore my optimistic wish that we think about anthropology as a rich
source for understanding suffering and violence when we try to tackle the problems
intrinsic to the resolution of such issues. In reading ethnography we may enrich the
human qualities and the human elements and put the people back into our
approaches. This is a humanistic call to go to ground and look around rather than to
remain in the clouds of abstraction with attendant models and theories. Moreover, I
wish to urge conflict resolution specialists to try reading ethnographies over the
broad-brush stroke approaches to conflict and violence. After all we are trying to
help people and understand with them, why it is what they do, make sense of it all,
while pondering the perennial question-how did all this violence begin in the first
place?
Political Imaginations through General Nationalisms

By meditating on all of these ideas about conflict, my need to resist
abstractions continues, and here I wish to challenge generalist ideas about
nationalism. For far too long the study of nationalism has been mired in the "big
picture". Again, it is my wish to go to ground with the issue and find some
discernable elements relevant to the topic, which I believe, will be useful to all
concemed. 23
Specifically, I will later contend there are "distributed" and "partible"
components of nationalism, which I view as "parts" of "wholes", rather than
looking at the whole of nationalism as it is, or might be, or, and most appreciably
and meaningfully, what nationalism is not. All of which, will be evident further on
in this essay.
This is not to say there is no validity in having general ideas of politics or
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making broad comparisons. There is much to be gained by examining an issue such
as ethnicity and nationalism and identity in their widest meaning. Yet we should be
careful that such concepts become empty and trivial ones-a nationalist here, there,
and everywhere, a form of ethnic identity in every nook and cranny, and an identity
for just about anything from computer-game aficionados to baseball fans to clan,
tribe, locality, region, nation, and so on-without explaining what these conceptions
mean and their attendant and specific associations.
By introducing the general theorists of nationalism, at least some of them, I
explain why this abstract and wide-ranging project is getting us nowhere in
particular with nationalist theory, generally speaking. Granted the generalists have
different projects, whether in explaining historical trends, industrialism, modernism,
nation-statehood, primordialism, Western history, even ethnicity and identity. But
let me be tired of them here, and explain some pretensions to my thought
experiment.
The basis for my argument arises out of recent trends in historiography,
especially colonialism studies. I take my intellectual cue from Nicholas Thomas
(1994: ix and 51):
. .. Colonialism is something that needs to be theorized and discussed, but
discussion may be obstructed if we assume that the word relates to any
meaningful category or totality .. . Like modernity or capitalism, colonialism
would seem so fundamental to both the larger dynamics of global history
and power relations, and to many more immediate aspects of our lives, that
the desirability of analysing and reinterpreting 'it' must be obvious. Yet
there is an impasse, in much current writing, that arises from too dogged an
attachment to 'colonialism' as a unitary totality, and to related totalities
such as 'colonial discourse', 'the Other', Orientalism and imperialism . . .It is
becoming increasingly clear that only localized theories and historically
specific accounts can provide much insight into varied articulations of
colonizing and counter-colonial representations and practices ...
Colonialism is not a unitary project but a fractured one, riddled with
contradictions and exhausted as much by its own internal debates as by the
resistance of the colonized.
In essence, I wish to substitute "colonialism" for "nationalism" in exploring notions
of the totality project that nationalism has become in the literature. My critique is
centered upon a few authors, mostly those known best in anthropology circles. It is
not an exhaustive list by any means and the reader as such will have to forgive my
extravagant indulgence and limited selection. This essay is too brief for a full
expose. To do justice to the enormous literature on the subject of nationalism would
require the full length of a book. For those uncomfortable with my choices I offer
my apologia in the form of the paradigm: if-it-looks-like-a-duck, walks-like-a-duck,
and quacks-like-a-duck-well then?
Joking aside, my conspectus on nationalism is focused primarily on the
works of Benedict Anderson (1983), Michael E. Brown et. al. (2001), Clifford
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Geertz (1973), Eric Hobsbawm and Terence Ranger (1983), [Eric Hobsbawm
1990], Ernest Gellner (1983, 1994, 1997), and Anthony D. Smith (1971, 1979,
1981, 1983, 1986, 1991, 1998, 1999, 2000, 2001). Of this compendium I have to
state at the outset that Anderson is the most anthropological, even though Anderson
is not an anthropologist, and Gellner, while an anthropologist, does not assert his
theories as one (Banks, 1996, p. 126). Most of these works have been critiqued by
others for various reasons as top-down approaches (Hobsbawm and Ranger,
Gellner, Smith, and Anderson to a lesser degree), as Westernized perspectives
(Hobsbawm and Ranger, Gellner), as primordialist constructions (Geertz), as
modernist formulations (Anderson, Smith, and Gellner), and as essentialist projects
(Anderson, Hobsbawm and Ranger, Gellner, and Smith). And of all these authors,
Smith is considerably the most influential and prolific on the subject, if not "the"
foremost expert.
What is perhaps a problem is for this summary to be viewed as an
elementary form of reductionism in and of itself, which is not my intention. I am
outlining general themes among these various authors as a form of query: where can
we go from here, and what more can be said to inspire further research? Straining
out the essentials of all these approaches without losing content is an intellectual
conundrum.
All predicaments and digressions aside, and without further ado, I begin
with Anderson (1983) and his Imagined Communities, an admirable work. It is both
an eclectic and original vision of history. In Anderson's own words the nation is
"imagined because the members of even the smallest nation will never know most
of their fellow-members, meet them, or even hear of them, yet in the minds of each
lives the image of their communion" (1983, p. 6). "For Benedict Anderson,
nationalism is mainly a form of discourse, a type of narrative that imagines the
political community as finite, sovereign and horizontally cross-class" (Smith, 2001,
p. 79). The ways nations are imagined emerged according to Anderson from the
exploration of the "non-European world" and the "demotion of sacred language(s)"
and texts (1983, pp. 16-18). Additionally, a sense of "simultaneity" was created
through the promulgation and "the development of print-as-commodity" (Anderson
1983, pp. 24 and 37). In a previous article I demonstrated how Anderson's (1983)
concept_ of simultaneity could be broadened to include "instantaneity with the
advent of the Internet" (Linstroth, 2002b, p. 212). While Anderson (1983: 5)
addresses some interesting paradoxes in the study of nationalism, such as the
historian's point of view concerning national origins in opposition to their
"subjective antiquity" by nationalists, the idea of nationality as a universal concept,
and the intellectual dearth in the study of nationalisms in political philosophy by
comparison to other -isms in the history of ideas, Anderson never properly takes up
the notion of ethnicity as problematic (Banks, 1996, p. 128 and Eriksen, 1993, p.
99). As I will explain further on, there is much to broaden Anderson's perspective
and place it in a wider context of understanding.
Other edited volumes have taken up the question of ethnicity in association
with nationalism; some recent exemplars are the books by Hutchinson and Smith
(1996) and Brown et. al. (2001). Both works engage in the debate of ethnic
Peace and Conflict Studies• Volume 12, Number 2
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communities, identity and conflict. The former group of authors, Hutchinson and
Smith (1996) in Ethnicity, attempts something quite ambitious but is largely
incoherent and disjointed because all the essays are separable without linking the
themes in a convincingly coherent or over-arching manner. Yet to be fair their work
is good for providing a broad survey and linking some of the most topical themes
from history, class, race, primordialism, group boundaries, modernity, religion,
language, conflict colonialism, nationalism, and multiculturalism with ethnicity.
While the Brown et. al. (2001) group in their work, Nationalism and Ethnic
· Conflict, concentrate on the effects of ethno-nationalism in relation to U.S.
diplomacy and U.S. security interests. The Hutchinson and Smith collection is a real
patchwork of essays originally and variously written in the 1960s, 1970s, 1980s,
and 1990s. By contrast, the Brown ct. al. group do not problematize either ethnicity
or nationalism as Hutchinson and Smith are able to do in their edited volume. The
authors of the Brown group tend to essentialize ethnicity and nationalism in relation
to conflict and accept a certain top-down approach to policy making and
regionalism. Brown and company are reminiscent of Huntington (1996) and
Fukuyama (2004), as discussed earlier, but perhaps in less banal ways. In part,
Brown et. al. (2001) concentrate on peacemaking and governmental strategic
planning but there is really nothing new said about ethnicity or nationalism in broad
theoretical terms.
Banks (1996, pp. 185-187), for example, formulates the problem of ethnicity in
the following manner as a permanent and fixed aspect of identity in the
"primordialist" sense in the subject/actor's heart; or from the "instrumentalist"
approach, which locates it in the subject/actor's head; or from the "analytical" sense
as it is located in the researcher's head. This structural device is useful and begins to
accentuate the "distributed" and "partible" aspects of the ideas of nationalism I will
be discussing at more length.
Earlier anthropological theorists such as Clifford Geertz (1963, 1973) did
not problematize either culture, ethnicity, or nationalism in the same way. Notably,
Geertz (1963, pp. 41-45) and his adherents supported ideas of "primordialism"
which he supposed were certain givens of a cultural group based upon kinship, race,
language, regionalism, religion, and custom. His ideas were especially influential
for understanding new states and the independence movements in the 1950s and
1960s with the popular overthrow of the yoke of colonialism throughout the world.
This subscription to the immutable aspects of identity in the "congruities of blood,
speech, custom, and so on" as he claims, "are seen to have an ineffable, and at times
overpowering, coerciveness in and of themselves" (Geertz, 1973, p. 259). Eller and
Coughlin (1993, p. 50) exclaim why primordialism is a "bankrupt concept" if it is
meant to be "a priori, ineffable, and coercive" and untenable if "widened in
application to refer to emotion". Remarkably, because I think the premise of
primoridialism is untenable, there are still those who defend the cause of
primordialism as a viable explanation for the social construction of identity,
ethnicity, and nationalism (Grosby, 1994, pp. 51-56).
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A later and much discussed contribution to studies of nationalism is
Hobsbawm and Ranger's (1983), The Invention of Tradition. In this seminal work
"traditions" are those which are alleged "to be old are often quite recent in origin
and sometimes invented" (Hobsbawm, 1983, p. 1). These authors maintain that
"traditions" are those which are "invented, constructed and formally instituted" to
include those which are less "traceable" to particular era and may only be a few
years old (Hobsbawm, 1983, p. 1). With regards to nationalism, the notion is
significant. Nationalist movements, mostly within the European context in the last
two-hundred years, incorporate a whole range of inventions reifying and upholding
the value of history in the present. Such nationalist traditions have a short history
and tend to mythologize the past in some way, whereby traditions take on metahistories of their own.
Authors, such as myself (Linstroth 2002c), and David Sutton (1998), have
criticized Hobsbawm and Ranger (1983) in particular and varied ways. As is well
known, I stated that the scholarship ofHobsbawm and Ranger (1983) inspired much
scholarship "to re-examine questions concerning colonialism, cultural identity,
ethnicity, power and gender, and nationalism but" [they, Hobsbawm and Ranger,
1983] have "nevertheless, spawned much negative commentary in commensurable
measures" (Linstroth, 2002c, p. 168). Notably, Sutton (1998, p. 58) has remarked
that the anthropological literature on the subject of invented traditions "has moved
beyond simple dichotomies (suggested by Hobsbawm) of traditions that are
consciously and manipulatively invented by the State and intellectuals for the
purposes of national identity".
One point I argue is whether or not it is best to use a term like
"transformation(s)" as a more encompassing idea to include the histories of rituals
over time without emphasizing a singular period of invention but many periods and
processes of transformation (Linstroth, 2002c, p. 169). In particular one of my
concerns involves the analysis of commemorative rites and how such historical
rituals "interweave the present with the past in such a way as to make them
indistinguishable" (Linstroth, 2002c, p. 171 ). I also reason "rather than limit ritual
to its performative aspect, we should be thinking of these ritual actions as parts of
wholes instead of separating them out as apart from wholes in order to formulate a
complete picture about ritual and society. A representation of this sort examines
ritual in the context of its place in society" (Linstroth, 2002c, p. 171 ).
Such a critique of nationalism and invented traditions foreshadows what
will become apparent later on in this essay, yet it is important I continue with the
general theorists beforehand as an encapsulation of historical essentialisms. Indeed,
in this respect, I would be remiss if I did not include the "unabashed modernist",
Ernest Gellner who shared similar assumptions with Hobsbawm about nationalism
(for similarities see Hobsbawm, 1990, pp. 9-10 and p. 14; Banks, 1996, p. 126).
When defining nationalism, Gellner (1983: I) states that it is "primarily a
political principle, which holds that the political and the national unit should be
congruent". Hobsbawm like Gellner emphasized "the element of artefact, invention
and social engineering which enters into the making of nations" (Hobsbawm, 1990,
p. 10). It is fair to ask whether or not Gellner's vision of nationalism was not
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somewhat skewed by notions of top-down approaches and in many instances
subject to over-simplifications. He anthropomorphizes nationalism and writes:
"nationalism does indeed see itself as a universal, perennial and inherently-selfevidently-valid principle" (Gellner, 1997, p. 7). Nonetheless, he continues and
makes the point effectively that nationalism is "neither universal nor" even
"necessary" (Gellner, 1997, p. 10). Above all, Ernest Gellner asserted, time and
time again, "nationalism is rooted in modernity" rather than supposing, as many do,
that nationalism has its antecedent history in the Middle Ages or prior (Gellner,
1997, p. 13; for prior see Smith 1971, 1979, 1981, 1983, 1986, 1991, 1998, 1999,
2000, 2001). As Llobera (1994 p. 99-100) states Gellner is preoccupied with the
idea of nationalism being the consequence of industrial society and industrialism.
Like Hobsbawm, moreover, Gellner believes "nations should be invented" (Llobera,
1994, p. 100). Gellner does not suppose that nations have an antecedent element and
vision "created by intellectuals in order to legitimize the medieval (agrarian) state
(monarchy) in Western Europe" (Llobera, 1994, p. 100). It is this modernist stance
which so characterizes Gellner's work on nationalism and which is implicit in a
blindness toward antecedent ideas toward nationalist ideals. In other words, the
historical presupposition and proposition of Gellner is that nationalism is not or is
nothing without modernity. His sense of nationalism, while at times
anthropomorphized, is people-less and not very anthropological as a result. The
Gellner project is an essentialization of history, while bolstering notions of the
evolutionary stages in history in accords with a neo-Marxist perspective and
economical influences (1997, pp. 37-49). As a proponent of modernism, Gellner's
perspective is firmly opposed to the idea of primordialism (1997, p. 90).
Nationalism to Gellner "is the cultural form taken by industrialism" and as such
"modernization theory ... has no place for the role of individuals and their ideals"
(Smith 2001 , p. 68). As Smith (2000, p. 38) has noted Gellner (including Anderson
and Hobsbawm) were frankly wrong, "there can be, there were, premodern nations
in the full sense of the term. So nations and nationalism have no necessary
connection with modernization and modernity." Moreover, Gellner does not
succeed in illuminating "why so many pre-existing low (non-specialist and nonliterate) cultures turned themselves into high cultures and managed to eject the
former highculture of the rulers" (Smith, 1999, p. 7).
Altogether we should be thinking how to move away from this general
modernist, econo-historical and evolutionary approach and the top-down
proposition of Gellner concerning nationalism and begin thinking how we can
analyze nationalism from the bottom-up. It should be our concern to understand
how nationalism impacts people in their everyday lives. As I will argue below, this
is the strength of anthropology.
Lastly, I wish to turn my attention to the most prolific writer on
nationalism, Anthony D. Smith, and examine his many works and why I see his
overall reflection on the subject worth debating. There are few authors who can
match Smith's fecundity or perspicacious thought on nationalism. I know of none.
Many have tried to contest his ideas, and with ignominious and sagacious flair, he
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ends up tossing their arguments aside and categorizing these other thinkers as
belonging to one intellectual grouping or another as modernists, perennialists,
primordialists and so on. Ironically, Smith "is not really so distant from" such
thinkers as he would have us believe (Banks, 1996, p. 129). His views are markedly
familiar to those of Anderson and Gellner and others. In particular he supports
Gellner's idea of cultural homogeneity while asserting that "the ethnic community
or 'ethnie' of the pre-nationalist past can be and has been a site for such
homogeneity" (Banks, 1996, p. 129). His notion is that ethnic groups developed into
· nationalists because of their disposition toward nationalist ideals which fit their
ethnic ideals. The strength in all of Smith's (1971, 1979, 1981, 1983, 1986, 1991,
1998, 1999, 2000, 2001) many works, significantly the latest efforts, is his ability to
summarize all of the studies on nationalism, notably sociocultural, socioeconomic,
political, ideological, neo-Marxian modernist, modernist, semiotic, primordialist,
and perennialist portrayals (Smith, 1998, pp. 5-6). Lacking, with few exceptions, are
the many recent anthropological studies associated with nationalism and how
nationalist ideals are part of the everyday lives of people, especially the many
ethnographies on the subject.
A true analysis of Smith's writings on nationalism demonstrates some
genuine contradictions with the evolution of his ideas over the years. Undoubtedly
though, his ideas have steadfastly contributed to the burgeoning scholarship on
nationalism over the past thirty years. Early on it is evident that Smith ( 1971 , p.
155) viewed nationalism as stemming from the elites and his early approach can be
categorized as highly structuralist, neo-evolutionary, and top-down. Unhelpfully, he
tends to oversimplify nationalist movements belonging to one type but not another.
Of peoples in his survey, one grouping, are the Basques which he claims belong to
the secessionist grouping and not the irredentist one (Smith, 1971, p. 228).
Moreover, while he criticizes primordialist paradigms in his later writings, in his
earlier works his arguments are similar to primordialist thinking (Smith, 1979, pp.
86-114, p. 178). What is least understandable are how ethnic communities
developed into nationalists from the distant past. In his book, The Ethnic Origins of
Nations (1986), he discusses the "sentiments" of "people long dead", yet it is
unclear that Elamites (circa 3,500 B .C. to 500 B.C.) "refers to the same population"
(Banks, 1996, pp. 130-131). In other words, claiming ethnicity in the past of illdefined groups with scant records is hardly erudite historiography because we
cannot know these groups and their imaginings without thorough historical
accounts.
It is facile to continue this sort of critique along a similar vein following his
thoughts on Ancient Egyptians. Smith ( 1981, p. 85), for example, asserts nationalist
projects in the eighteenth and nineteenth centuries can trace their "modernity" in
antiquity to the "Sumerians and ancient Egyptians". This is wholeheartedly untrue.
First, the control of the state or empire was wholly relegated to the elites of Ancient
Egypt. The ruling class or royals were not only considered to be demi-gods but were
literate while the masses were not. This is overlooking the class structure of ancient
Egypt. Nationalism in the modern sense as Anderson (1983) rightly championed
was aided by print-technology and the fact that the masses could read newspapers.
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Moreover, speaking of Ancient Egyptians as an ethnic community supposes a
homogeneity which did not exist, not in the passage of time, nor in the composition
of the population. Ancient Egyptians kings or pharaohs ruled over a diverse and vast
population from modem-day Sudan and Egypt to modem-day Palestine. While
different Egyptian dynasties were characteristically distinct, exemplar the rule of
Amenhotep IV and the dynastic reign of the Ptolemaic kings and queens. 24 Another
concrete example is the modification of material culture in Ancient Egypt. Burial
practices and the rites of mummification changed from religious mortuary
ownership of the ruling class toward an exceedingly-commercial enterprise during
the Roman Period. Hence, the very idea of being an Egyptian and what that means
changed over time, even their mythologies, and their various religious practices
transformed.25 Finally, and most significantly, I have yet to meet a Basque (or for
that matter other nationalists) who believes their conception of nationalism has
anything to do with Ancient Egypt or Ancient Egyptians. Possibly, the modem
Egyptians feel this way but looking to the past in such a glorious and imagined
manner is reminiscent of fascist idealizations of history.
It is Smith's lack of understanding culture and cultural change which is
particularly detrimental to his argument about ethnic groups as sharing common
mythologies of the ancient past. This is all the more ironic because Smith (1986, p.
7) acknowledges: "At the same time, the 'meanings' imputed to group identities or
ideals vary over time and with circumstance, although many identities and
sentiments persist for generations. Hence, any study of the 'roots' of nations must
try to lay bare the structure and cultures within which these meanings change and
become transmuted."
While I believe, Smith (1983, p. xi) is correct in professing that we should
not judge "non-Western nationalisms by reference to" a "Western criteria", his
proximity with and agreement with perennialism is doubtful. His notions are
structuralist (Smith, 1986, p. 210) in the sense that even though "meanings change"
regarding "ethnic mythologies and symbolisms", according to him there are
"durable" forms which are preserved in time. Moreover, the proposal that the
"ethnie" is somehow revived by nations and reinvented presupposes primordial
assumptions for ethnicity.
It is only later that Smith (1998, pp. 95-96) adjusts his thinking from one of
top-down to be more inclusive in regards to analyzing nationalism, yet he never
really extends his assessment of the issues to the everyday or to actual people but
does so only in passing commentary. This amounts to a form of intellectual sidestepping. In order for him to truly address the "top-down" perspective he would
have needed to examine anthropological ethnographies in more detail. The "ethnosymbolic alternative" which he newly offers is more of the same structuralist and
pseudo-perennialist and primordialist examination of nationalism of his past
writings (Smith, 1999, pp. 8-19). By investing in common symbols and myths from
a common ethnic past to explain ethno-nationalist movements in general
presupposes some distant ties to nationalist thought. This is, and can be proved to
be, a bankrupt endeavor.
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Whether we take his definition of the "nation" or the "ethnie", there is little
difference between Smith (1999, p. 11 and p. 13) and Gellner or Smith and
Anderson in their presentation of a top-down and modernist approach to the subject
of nationalism theory. 26 Notwithstanding Smith's assumption of his views
concerning ethnicity and their supposed attendant symbolism as something new,
original, and more encompassing, in fact they are static and tend toward
homogenizing ethno-nationalist groups as monolithic entities. Further to this, not
only is "the field of nations and nationalisms one of particularities, variations, and
nuances" because "it is a field of cultural plurals" but it is so for the reason of being
internally diverse and varied within a particular nation or nationalist movement as I
will explain more fully below (Smith, 1999, p. 117).
In a similar manner, his conceptualization of "multiple identities" is equally
questionable. Not so much by way of a collective sense of identity among
nationalist groups, rather multiple identities according to Smith do not include a
multiple sense of belonging or loyalty or that nationalist identities and ideals can be
formulated by several groupings of nationalist-minded parties in diverse directions
(Smith, 1999, p. 228). Mostly his analysis hardly penetrates "the 'deep' ethnosymbolic resources" which he proclaims command nationalisms and is ultimately
the purpose for his researching nationalism (Smith, 1999, p. 276). In my view,
Smith does not nor cannot understand these so-called ethno-symbolic resources
because . he has never studied a nationalist group in a face-to-face manner as
anthropologists do through participant-observation.
Additionally, while Smith (2000, p. 63) stresses "the importance of treating
history of collective cultural identities and ideologies like nations and nationalism
over long time spans", does not mean he is able to describe the discrepancies
inherent among these so-called pre-nations nor provide a full rendering of the
heterogeneity of the ancient "ethnics" as noted above with the examples of Elamites
and Ancient Egyptians. Albeit I believe Smith (2001, p. 84) is for the most part
correct in maintaining that "ethnies" existed in the distant past, it is still unclear how
to place the nuances of these pasts and reconcile such eras with past collective
beliefs in the same manner that sociologists and anthropologists examine ethnicity
in the present through direct contact with various populations. It follows that to
enter into the "inner world of ethnics" we as scholars must demonstrate beyond a
general understanding of "collective memories, symbols, myths, values and
traditions", contra Smith (2001, p. 119), by pointing to the · discrepancies,
inconsistencies, competing, and conflicting aspects of identities associated with
collective ethnics.
Problematics with Nationalism: Bodily Nations and Embodied Identities

As a point ofreference, I return again to the principle question of this essay,
which is: "are we in 'The Age of Resistance' in a post-9/11 world"? The issue as I
see it in the last part of this essay is to try to get to ground with theories of
nationalism and to work with a manageable theory on the subject. My proposal is to
formulate a theory which will encompass those nuances and highlight the invisible
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histories, which are the least discussed when studying nationalist groups in a faceto-face manner. To develop this argument I have drawn from a wide range of ideas,
some from a renowned novelist but mostly they are views which are reliant on
anthropologists who have worked in Melanesia and Northern Ireland and to a lesser
extent from a social philosopher and from an anthropologist familiar to Latin
Americanists.
From my perspective, researchers who are interested in the question of
political Islam, ethno-nationalism, terrorism, separatism, and the whole host of
issues associated with nationalism in general, need to pay attention to the
contradictions and the details of these subjects more than the generalities. Or, to
state with finality, we have discussed the generalities ad nauseum, it is time to try a
different tact and find out how as scholars we can better grasp why nationalists
behave as they do through face-to-face encounters with them and by truly
examining the bottom-up from their standpoints-that is on the ground-how
nationalism plays out in localities and in particular regions through the eyes of
actual people. To put it another way, Sutton (1998, p. 7) asked in relation to history
and nationalism, "What does a given population believe to be the general relevance
of the past for present-day life, and how is this played out at the national, local and
personal levels?"
To answer this, we need to recognize how fractured an enterprise
nationalism really is, not only through the lens of cultural diversity and historical
particularity, but get to those competing, contradicting, fractured, and fragmented
imaginings. Only then can we answer why ethnic groups and ethno-nationalists hold
onto political ideals in a post-9/11 world and why collective imaginings are more
than generalities but apply to specific peoples vying for and competing for the idea
of nationhood in varying ways with differing memories, divergent notions of
history, and multiple concerns for their idea of belonging and loyalty to particular
places.
Let me begin with a statement of Eric Hobsbawm (1990, p. 11 ), when he
writes a: "view from below, i.e. the nation as seen not by governments and
spokesmen and activists of nationalist (or non-nationalist) movements, but by the
ordinary persons who are the objects of their action and propaganda, is exceedingly
difficult to discover." This I suggest to the reader is a false premise concerning the
difficulty of discovery how ordinary persons feel about nationalism. For one, it is
the bread-and-butter of anthropology and the anthropological role in empirical
discovery to ask the right questions of subjects, especially ordinary persons, about
their beliefs. Among the research techniques anthropologists employ is asking what
the ordinary man or woman thinks about their lives in relation to their politics, their
religion, their family, their cultural practices, their traditions and on and on. In
relation to nationalism and nationalist groups, anthropologists are prone to enquire
how governments, nations, and/or ideologies are filtered through everyday thought
and thinking of people in a "view from below" context. ·What is more,
anthropologists such as myself are not singularly saying this sort of thing in regards
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to researching histories and lives of people from the below perspective or on the
ground as it were or is, alone in the wilderness.
More than a century ago, the novelist and genius, Lev Nikolaevich Tolstoi,
(Leo Tolstoy), stated in the epilogue of his epic book, and arguably one of the best
novels in the history of literature, War and Peace, that "nations are guided by
individual men, and that a goal exists toward which humanity and these nations are
moving" (1869, p. 1413). In other words, how do we understand power and the
power that "moves nations" from a modern historical perspective? (Tolstoy, 1869,
pp. 1416-1417). As Tolstoy once so eloquently wrote: "in describing a war or the
subjugation of a people, the general historian looks for the cause of the event not in
the power of one man but in the interaction of many persons connected with the
event" (1869, p. 1417). In essence, power from the Tolstoyan perspective is "the
collective will of the masses, vested by expressed or tacit consent in their chosen
leader" and "is merely the relation that exists between the expression of someone's
will and the execution of that will by others" (Tolstoy, 1869, p. 1423 and p. 1430).
This sort of advice for modern historians is instructive. Tolstoy, even then,
understood the relevance of trying to grasp how history is shaped, not simply by
intellectuals and leaders, but all men involved in a historical event(s) (1869, p.
1437).
I think it is safe to argue that we can apply his urging of modern historians
back then to today and argue the same sort of appreciation can be applied to the
study of nationalism and nationalist theory-making. In examining the concept of
nationalism, we can and should begin to grasp all the factors which shape
nationalism, particularly the lives of those who shape it and who hold onto such
principles, in addition to and aside from power relations. Only at the ground-level
can we begin this process.
It is therefore my goal within the confining limitations and final stretch of
this essay to provide a theory which will enable a scholarly approach to the
complexity of the from below question. If applied such a theory, in my humble
judgment, will help to explain how the inherent paradoxes of ground-level studies
of nationalism may be appreciated, in at least three respects: by enlivening the
mundane platitudes of everyday life, by untangling the morass of theoreticalobfuscation and by particularizing the ubiquitous exa1:Jlples of theoreticalgeneralities. I see this theorizing attempt as both a heuristic device and a hypostatic
modus operandi to understand nationalism and nationalist minds in specific ways.
Of course, what I am creating is a general theory but it is one which can be
applied to fieldwork observation and as a means of summing up anthropological
ethnographies, especially those concerned with nationalist-minded individuals and
populaces. Let me commence this discussion with a general metaphor, which is to
equate the nation and state with the human body. To some extent this image is a
fractured and a fragmented body but also one which expresses the fluid aspects of
bodily movement in time and place and across time and through space. By initiating
this metaphoric usage, I recognize the intrinsic restrictions for such a visual model
yet I contend such an illustration can be artful, extended, playful and even practical.
In answering the question: "is there a fantasy body corresponding to
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different types of institution?", the social and post-modernist philosopher, Michel
Foucault remarked, "the great fantasy is the idea of a social body constituted by the
universality of wills. Now the phenomenon of the social body is the effect not of a
consensus but of materiality of power operating on the very body of individuals"
(Foucault, 1980, p. 55). What Foucault is saying of course is that institutions act on
bodies and that the fantasy is that somehow there is "a social body" out there which
acts in a concerted and universal manner. From my standpoint we can apply his
comments to illuminate nationalist thought. If we liken this vision of the social body
to the social vision of nationalism, we know too that not all nationalists think alike
in their imaginings of nationhood, patriotism, or nationalist longings. What is more,
the nationalist, the nation or the state acts on individual bodies in a multitude of
ways whether through terrorist acts and thus physical harm, military subjugation or
militaristic campaigning, or as a means of upholding power and perpetuating social
control. The materiality of nationalism is often regulated through bodily forms in
ritual acts of historical commemoration, in traditional marches, in the usage of
political slogans worn by individuals, and all the other trappings which nationalists
hold dear-political banners, flags, placards, and so on. This is not to say that
nationalism works through nationalist individuals in a mindless manner either.
Rather, nationalism is distributed in different manners not only through the body but
also through the minds of aware individuals who control nationalist projects, who
celebrate nationalist ceremonies, who get carried away with nationalist zeal, and so
forth.
There are other bodily images and imaginings of the state as well. Some
examples are the naked depictions of America as a woman by Europeans in
lithographs from the sixteenth to mid-nineteenth centuries. As Michael Taussig
(1993, p. 177) observed "Europe's naked America with feather headdress and bow,
languidly entertaining Discoverers from her hammock or striding brazenly across
the New World as castrator with her victim's bloody head in her grasp"-are some
of the more striking images of the territorialized body. Such vivid portrayals
exemplify both the mimetic aspect of imitating body and equating it with conquest
and ultimately the state but also are demonstrations of the otherness embodied or
the alterity of man as culture and woman as nature. In another painting Simon
Bolivar _is painted embracing a diminutive-looking woman as America, while her
face is decidedly European, her accoutrement is both Indian and Western. Capturing
this Colombian, nineteenth-century rendition, Taussig (1993, p. 180) states of the
woman as Spanish America, she is "adorned in (colonized) alterity, tribute of pearls
and gold, together with a bow and headdress of feathers, America is decisively
mimetic of Europe". It is clear the nation becomes embodied through conquest, not
merely as acting on Indian bodies but as embodied representations, implying the
land as female body, the wild woman conquered by cultured man, embodied and
glorified patriarchy, and ultimately raping America as woman, and so forth . This is
a relationship of power and it is probably closer to Foucault's notions of power and
the body than that of Tolstoy and his ideas of power as distributed through men and
the loyalty given to leaders by subordinates.
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Aspects of nationalism in and through the body may be seen in yet other
forms apart from artistic creations. Allen Feldman (1991, p. 1), for instance, weds
the idea of political agency with the body, as he avows he "identifies material
reciprocity within ideological exclusion" by exploring "bodily, spatial, and violent
practices as forming a unified language of material signification" in the context of
Northern Ireland. To this end, "political agency is relational-it has no fixed
ground-it is the effect of situated practices" (Feldman, 1991, p. 1). Such are his
visions of "the political subject in Northern Ireland" whereby subjects become
political objects and bodies become politicized, the interrelations between culture
and history, the practices of violence, and "political agency as an embodied force"
(Feldman, 1991, pp. 1-2). In describing terrorist acts in Northern Ireland, Feldman
(1991, p. 7) proclaims:
The body made into a political artifact by an embodied act of violence is no
less a political agent than the author(s) of violence. The very act of violence
invests the body with agency. The body, altered by violence, reenacts other
altered bodies dispersed in time and space; it also reenacts political
discourse and even the movement of history itself. Political violence is a
mode of transcription; it circulates codes from one prescribed
historiographic surface or agent to another.
Literally and physically, subjects are transformed because of the political acts done
to their bodies as victims of political violence and in this sense the body itself
becomes the political object and part of the nationalist ideology in recognition of the
political cause. More than this, it is not only political victims who become
politically embodied but the terrorists themselves since the terrorist must have a
victim(s) on most occasions to create politicized significance (Feldman, 1991, p.
144). In another manner, those who die for political causes, especially in the acts of
terror or as victims of law enforcement, are viewed by political activists as the
sacrificial victims of a political movement. Explaining this, Feldman (1991, p. 78)
declares "sacrifice is a commensuration of the many to the one; it shifts collective
disorder to a personified transgressor" and as such the sacrificial political victim "is
the detached part" of "a disordered or disordering whole". Feldman is equally
perspicacious when discussing the hunger-striking, H-Block prisoners, affirming:
"the prisoner's body became the mimetic site in which the violence of the guards
and the counterdefilements of the prisoners were made commensurate, and this
established body as the invariant for all political valuation and exchange in the
prison" ( 1991, p. 179). In other words, the state represented by the guards beats and
tortures the political prisoners and the political prisoners themselves protested their
condition in depriving themselves of food and by using their own feces to write
political messages or not wearing prison uniforms. The body, whether from the
standpoint of the guards or from viewpoint of the prisoners, became the vehicle for
political recognition of one in the other, acting on the other, and acting out an
ideology of state oppression or through the ideal of nationalist zeal.
So, how do we explain all of this, nationalism of the body, and reconcile it
with a so-called grounded understanding of nationalism? In my estimation, the
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above calls for a theory which will explain and expand upon the
multidimensionality of nationalism and nationalist beliefs, curiously, and as a point
of reference, I turn to some theoretical ideas from the Melanesian world of
anthropology. It is not enough to state that the nation is the body or becomes
embodied, whether viewed in geographical, colonial, and artistic terms or when it is
depicted as a political vehicle. How can this metaphor be extended to encompass all
the-conflicting, competitive, disruptive, fragmented, fractured, multivocal,
multivalent-selves, individuals, collectives, imaginings, borders, cross-borders,
cultures, ethnicities, identities, transnationalisms, histories, localities, regions,
failed-states, and legitimate nations?
As Alfred Gell (1999, p. 51), a Melanesian anthropologist, argued, "human
beings may not be detotalized, they may also be considered as detotalizations of
more encompassing (or collective) terms". Hence, in thinking of nationalism and
collective nationalist thought, we can break this down to mean that politicized
human beings are detotalizations of collective political thought because nationalists
share a multitude of identities which include locality and differing aspects of
belonging, a sense of ethnicity with varying and sometimes incongruous traits,
along with competitive interpretations of the same national project. To extend this
further, we may elaborate on Gell's (1998, pp. 20-21) inspiration of the "distributed
person" as he explains with an analogy of Pol Pot's soldiers:
Take, for instance, the anti-personnel mines which have caused so many
deaths and mutilations in Cambodia in recent years. Pol Pot's soldiers, who
laid these mines, were, clearly, the agents responsible for these crimes
against innocent people. The mines themselves were just 'instruments' or
'tools' of destruction, not 'agents of destruction' in the sense we mean
when pinning moral responsibility on Pol Pot's men, who could have acted
differently, while the mines could not help exploding once trodden on. It
seems senseless to attribute 'agency' to a mere lethal mechanical device,
rather than its culpable user.
But not so fast. A soldier is not just a man, but a man with a gun, or
in this case with a box of mines to sow. The soldier's weapons are parts of
him which make him what he is. We cannot speak of Pol Pot's soldiers
without referring, in the same breath, to their weaponry, and the social
context and military tactics which the possession of such weaponry implies.
Pol Pot's men were capable of being the kind of (very malign) agents that
they were only because of the artefacts they had at their disposal, which, so
to speak, turned them from mere men into devils with extraordinary powers.
Their kind of agency would be unthinkable except in conjunction with the
spatio-temporally expanded soldiers possessed (like all of us) what I shall
later discuss as 'distributed personhood' . As agents, they were not just
where their bodies were, but in many of their identities as human persons,
just as much as their fingerprints or the litanies of hate and fear which
inspired their actions.
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In this regard, we can think of the soldier as being "a component of a particular type
of social identity and agency", while the mines as artifacts of these human agents
are only "secondary" agents to the intentions of the primary agents, the soldiers
(Gell, 1998, p. 21 ). Material artifacts in these terms are embodied and socialized
agents of social actors. They are in essence the social extensions of the self and the
urgings of the head of state.
I believe these images can be extended further. For example, in the realm of
political nationalism, symbols and material objects are those which bolster political
ideology and make it politically visceral, objects such as-banners, placards,
jewelry, tattoos, murals, signs, flags and so on. Such material artifacts give meaning
to national causes and are extensions of the socialized and politicized personhood of
nationalist causes, they are the secondary agents to the primary agents who give
them meaning. In my view, this idea of the "distributed person" is a powerful one
and can be developed for a broad understanding of nationalist identity and how
nationalist thought becomes embodied through people and their political materiality.
While Gell applied his theories to the anthropology of art, he derived them
from another Melanesian anthropologist, Marilyn Strathern who formulated the
notion of the "partible person". In her seminal book, The Gender of the Gtft,
Strathern (1988) tries theorizing further upon the Maussian concepts of material
exchange and the gift to include both material and biological exchanges of
personhood between men and men, women and women, and men and women in the
Melanesian context. Such exchanges extend social relations and mediate them.
Exemplar is her discussion of "mediated relations and mediated exchanges":
Persons or things may be transferred as 'standing for' (in our terms) parts of
persons. This construction thus produces objects (the person as a 'part' of a
person-him or herself or another) which can circulate between persons and
mediate their relationship. As parts, then, these objects create mediated
relations. They are not, of course, apprehended as standing for persons: that
is our construction. They are apprehended as extracted from one and
absorbed by another. Donors and recipients are consequently regarded as
distinguished from one another by the way these items, such as valuables,
are detached from or attached to their persons ... Mediated exchange draws
.on the [ ... ] image that persons are able to detach parts of themselves in their
dealings with others. Its effect is evinced in the 'flow' of items (Strathern,
1988, p. 178 and p. 192).
Objects · are mediated and thereby act as intermediaries between people who
exchange such items. A person is partible in the sense of how exchanges are
transferred and interrelated to objects and how objects become embodied,
personified, and socialized. Exchanges are thus more than a transfer of goods but
are imbued with social agency as to make them part of the people who exchange
them.
In the political arena we may extend the issue to include not only the usage
of political objects as noted above but all those political ideas which filter to people
who support political causes. Political ideas are as much mediated exchanges and
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are mutable and carry social agency as much as things and peopled things. As is
common knowledge, political ideals require political actions and social actors to
carry them out and bring these principles to fruition.
Foregoing repetition, I am leaving aside further commentary on those
ethnographies which I discussed above as relevant in analyzing nationalism. Still, I
urge the review of the authors such as Lan (1985), Daniel ( 1996), Jarman (1997),
and Sutton (1998) for the everyday and nuanced aspects of nationalism. This is a
mere sampling of the myriad of studies out there to be considered. In order to
· remain consistent and because of limitations, I will let this be and point out where
this embodied theory is going.
Consider for the moment, Thomas Hylland Eriksen's (2002) exemplary
work, Ethnicity and Nationalism . Compared with the studies of nationalism
examined in the last section of the essay, Anderson (1983 ), Brown et. al. (2001 ),
Geertz (1973), Hobsbawm and Terence Ranger (1983), [Hobsbawm 1990), Gellner
(1983, 1994, 1997), and Smith (1971, 1979, 1981, 1983, 1986, 1991, 1998, 1999,
2000, 200 I), his tries to expand our understanding of the relationship between
ethnicity and nationalism in a theoretical and productive manner. Eriksen's (2002,
p. 3) questions are well framed:
• How do ethnic groups remain distinctive under different social
conditions?
• Under which circumstances does ethnicity become important?
• What is the relationship between ethnic identity and ethnic political
organisation?
• Is nationalism always a form of ethnicity?
• What is the relationship between ethnicity and other forms of
identification, social classification and political organisation, such as
class, religion and gender?
• What happens to ethnic relations when societies are industrialised?
• In which ways can history be important in the creation of ethnicity?
• What is the relationship between ethnicity and culture?"
In addition to this, his arguments are supported by a wealth of data from a variety of
ethnographic examples. Perceptibly, Eriksen (2002) addresses issues of locality and
globalization; gender, ethnicity and nationhood, and finally what is beyond
ethnicity. In sum, he asks crucial questions where others have not. To Eriksen's
credit he points out the many paradoxes in the association between ethnicity and
nationalism. His book is generally a good introduction to issues of nationalism and
ethnicity.
Another nice collection of essays contributing to the field of nationalism
and ethnicity in anthropology is Sharon Macdonald's (1993, p. 3), Inside European
Identities, which moves beyond the restriction of the "village fetish" in earlier
anthropological work and accesses how nationalized minorities shape their
identities in engaging presentations of Communist Italians, Tuscan commune
members, Basques, Catalans, Corsicans, Northern Irish, Welsh, and Cumbrians. A
more recent conspectus is the collection by Deborah Bryceson and Ulla Vuorella
Peace and Conflict Studies• Volume 12, Number 2
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(2002), The Transnational Family, which among other aspects portrays immigrants
and immigrant families in Europe and the conflicting ideals of maintaining
ethnicity, holding onto former national identities, and problems associated with
collective assimilation.
While Eriksen's (2002), Macdonald's (1993), and Bryceson and Vuorella's
(2002) works, are illuminating on many levels there is still a lack in putting together
a theory of nationalism (and ethnicity) in general, which to be fair to them they did
not set out to do. What they have demonstrated are the malleable aspects of
ethnicity and nationalism and how social actors narrate their identities in distinctive
manners.
Returning to my original premise which is understanding the fractured,
conflicting imaginations, multidimensionality, negations, differentiations, varied
belongings, diverse loyalties, competing ideas, linguistic diversity, opposing
memories, fragmented histories, and in general sorting out differences of the local
with the regional and the ethnic and the national and all in each in examining the
question of nationalism, and by accepting that nationalism is a multivalent and
multivocal project, I assert that notions of "distributed personhood" and "partible
personhood" take us furthest in this heuristic endeavor. To endorse this
extravagance I will use my own fieldwork in the Basque region as a contextual
framework for illuminating my theoretical concepts while humbly asking the reader
to pardon my indulgence.

Embodied Basque Nationalists, Basque Embodiments, and Disembodied
Causes

I conducted fieldwork in the Basque region for the purposes of a D.Phil. in
social anthropology for the University of Oxford between I 995 and 1997. While
there I discovered much more about ethnic and national identity than I expected: the
role of memory, history and tradition, and local belonging. What I realized is that
nationalism is a far more competitive enterprise and is less unified than some of the
general theorists admit to. Originally, I set out to study Basque fishermen, and what,
if anything makes them different in cultural terms than from other Basques, say
Basque shepherds, or even other fishermen from other cultures elsewhere.
In the general literature Basques tend to be viewed as collectives without
much concern for identity variation, locality and regionality. As I became immersed
in Basque society, living in the coastal towns of Getaria and Hondarribia within the
province of Gipuzkoa, I found a local controversy to be more interesting than my
original project, particularly a dispute of a commemorative parade. It is an event
which is re-enacted on September 8 of every year by about 4,000 participants
marching through the town of Hondarribia. The dispute involved a group of women
who wished to have equal marching rights as the men of the town and equal
participation in the commemoration ceremony, known as the "Alarde" or "Military
Review". As the conflict heightened over the course of the year 1996, townspeople
took sides either with the feminists, the group of women above, wishing to change
the event against those claiming to be traditionalists and willing to maintain it as it
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is and has been known in living memory. 27 The point here is that politics became
embroiled in this quarrel. The party advocating violent separatism or Herri
Batasuna (HB or United Front) supported the feminist cause while the
traditionalists were supported by the PNV party or the party of regional government
(Partido Nacional Vasco , or National Basque Party). This all played out at the local
level but also became part of regional discourse.
The controversy received wide media coverage both in the regional press
and the national press and it became a subject of regional-Basque debate, not only
in terms of the role of traditions and gender practice but the influence of nationalist
politics on such issues. The very competing aspects of Basque nationalism, those
who viewed the achievement of statehood through violence (HB), saw the feminist
cause as part of the necessary changes which need to be made in Basque society
such as equality, while the conservative National Basque Party (PNV) viewed the
traditional cause as maintaining status quo.
Eventually the regional government through the Basque Parliament and the
Basque Supreme Court ruled in favor of the feminist cause. The irony in all of this
is that these governmental bodies are controlled by conservative party or PNV, the
same one at the local level which supported the traditionalist cause. (Also, Herri
Batasuna party, which became Euskal Herritarok and then Batasuna, was banned
by the Spanish government and approved by the Spanish Supreme Court in 2003.
The recent implication for the feminist cause has been to malign them even further
because of the ban.)
All the same, party politics did not all align neatly to either side of the issue,
that is followers of given parties disagreed with their own nationalist partymanifestos. This was a question of loyalty, either maintaining the traditional parade
or remaining faithful to the expectations of their nationalist affiliations. Some
members of HB could not abide by the regional advocacy of their own party
regarding the dispute over the parade and championed the traditional side. In some
families, parents who voted for the conservative party or PNV had children who
supported the feminist cause, which impinged upon the stability of family life,
splitting fathers and mothers with their children, or causing rifts between siblings, or
between extended family members.
Aside from this there are the divergent views and interpretations of history
promoted by feminists and traditionalists. Both claiming to be more patriotic than
the other and having the true meaning of the historical commemoration at their
disposal through various historical records and readings of local history. Either way,
each perspective of history as I showed in a previous article (Linstroth 2002c),
exemplified dichotomous perceptions of historical epistemology filtered through the
lenses of competing nationalist thought.
If we widen our lens outward and examine regional history and the
development of political Basqueness, we find that political Basques no longer hold
onto all of the same myths and values of their founder Sabino Arana y Goiri,
especially his biological, genetic, and genealogical presumptions about nationalist
identity and against foreign-Spanish workers (maketos) migrating to the
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industrialized cities of the region at the tum of the twentieth-century. Indeed,
Basque politics has evolved over time. Differing political parties were formed
which created their own political visions as to what Basque nationalism should be.
Generally, the most common ideological divide pertaining to nationalism became a
division between supporters of separatist violence and those against violence for
achieving statehood. The terrorist group, "Basque Homeland and Freedom"
(Euskadi Ta Askatasuna or ETA) embraced the Spanish migrants in the industrial
cities and wished to convert them to the Basque cause through Marxist rhetoric and
labor solidarity. Generally, such a politically inclusive campaign was quite
successful whereby second-and-third-generation Spanish immigrants now consider
themselves Basque and speak Basque, even in some cases joining and leading ETA.
By the 1970s Arana's sponsored vision of being of a pure-blooded-Basque no
longer had sway. Nor did conservative and Chrisitan attitudes have much meaning
to the new Basque patriots (Abertzaleak) as they did to members of the founding
nationalist-party or PNV and their supporters. The Abertzaleak patriots looked to
neo-Marxist ideals and other separatist movements in the world for their inspiration
whether in iconic figures like Che Guevarra, or with causes of the PLO in Israel, the
IRA Republicans in Northern Ireland, or the ANC against South African
apartheid. 28
All of this points to the fact that nationalism is and never was one thing, or
part of a singular-collective consciousness. Basques do not and never have act( ed)
in concerted rhythm by following one monolithic-vision for their nation or failednational project. They compete amongst one another to achieve statehood and I
would argue the same can be said for just any nationalist movement anywhere else
or other nationalisms (consider for example, the differing politics of the PLO and
Hamas among the Palestinians). The reason for this, and it seems quite apparent to
me, is that leaders change and newly emerge, times change, people have different
goals, politics transforms in conjunction with cultural changes and along with the
temporal aspects of society. So while it is appropriate of Tolstoy to express the
relation between all peoples involved in historical events, it is perhaps less apropos
to think relationally as Smith has in relegating nationalists as Basques into a
pigeonhole of homogeneity and as a people limited to their collective mythologies
of an ancient past.
I am not saying that Basques do not imagine their unique antiquity because
they do but in varying and conflicting ways. It is never one view but is subject to
constant transformation and renewal. They do not aver being labeled the most
ancient people of Western Europe or deny their language as autochthonous. One
researcher who has rightly dispelled many myths pertaining to Basque nationalism
is Jeremy MacClancy (1993, 1997a, 1997b), whether in discussing Basque pureblooded uniqueness in scientific studies, the politics of Basque art, or the politics of
Basque football. What is interesting is how ubiquitous Basque nationalism is in
every facet of Basque society. Aspects of Basque-nationalist-ideals are evident in
their art, cuisine, language, sport, science, media, and almost anything imaginable.
Such visions of distinctiveness are not as simple and uniform as Anderson would
have us believe but are fragmented through a variety of social activities and social
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mediums.
Political agency is mediated through culture. By mimicking political ideals
through cultural action (in art, cuisine, sport, etc.) is a mimetic embodiment, the
imitation of political ideals to perpetuate nationalism in all social mediums. The
alterity of nationalism is how political ideals are visualized in showing realities as
something more than they are and are transformed into alternate realities. These are
re-created by mythologizing history, by re-imagining the state as quasi-religious, by
re-expanding nationalist visions as more inclusive-all develop into the alternate
nations and seep through the cultural practices of everyday life. In this sense, the
nationalist is partible to constituent realities and nationalism as a whole is
detotalized and distributed through the everyday and even re-embodying and recreating the collective whole. The nationalist is likewise detotalized through all of
their associations of identity and how individuals personally transform everyday
activities into nationalist ones. Thereby, the state or ideal-of-statehood is often
disembodied and is re-embodied through the periodic changes of culture and
through time.
I proved, for example, in my doctoral dissertation (2002a) that traditions
such as the Alarde. change over time and that differing preoccupations of nationalist
politics influenced it from decade to decade, thereby renewing interest in the
historical ritual and allowing for people to invest their ideals in it. Hence, the
nationalist obsessions of one decade became the all-important fixations of marchers
in the Alarde, whether in fighting against the dictator Franco's tourism and
Spaniardizing the event, or in displaying nationalist pins, colors, and slogans during
the march, or how political parties should regulate the event. Truly this is an
example of the national in the local.
Or, to take other aspects of these partible divisions, we can look to
individual histories, some who have changed their political affiliations over the
years. One man of my acquaintance had fought on the side of the SpanishNationalists or with the side of Generalisimo Francisco Franco during the Spanish
Civil War, later became an ardent nationalist supporting terrorism, and then
changed his mind again and became a moderate nationalist against violence. I too
knew a former Basque terrorist, who became a liberal and socialist, then became
persecuted by the terrorist group and their followers. Eventu~lly, he fled the Basque
region altogether to live in Madrid because of death threats. Such are the paradoxes
of nationalism and the winds of change, something the general theorists do not
comment upon at all.
The Basques also invented a standardized language called Batua (Unity) in
order to eliminate provincial dialects. While this nationalist campaign has been
collectively successful for younger educated-generations, the dialects are still
widely spoken. (Even so, young people come home from school and switch to the
local dialect with their parents or go to university in the city and return to their
home towns and switch to their natal dialects with friends and family.) Moreover,
each town and village has their own variations of the Basque language, meaning
accents change from town to town. If languages are nationalist projects and become
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so for ethno-nationalist minorities, traditions are retained through local belongings.
Inclusive are linguistic retentions which perpetuate separateness from locality to
locality and which differentiate a populace from one place to another.
Collectivist projects are almost never successful in breaking down locality
or regionality, except, seemingly, during special times of commemoration such as
political rallies, commemorative events, or funeral rites. Yet the local aspect or the
particular aspects of these social circumstances are evident when rites are enacted
and re-enacted. These are the fragmented facets of reality wherein no nationalist
ceremony is ever really the same because of variation of individual performances,
individual leaders, individual mourners, and so on. Such political actions are reinterpreted, renewed, and sometimes are contested arenas.
More so and contra Smith, commemorative ceremonies or re-enactment
rituals, not only preserve aspects of the past but are re-imagined by present
circumstances, present social values and present social institutions and are
transformed over time and are often confirmed, contested, and negotiated by social
actors who control and perform in them (Linstroth 2002a). Myths are not simply
carried forward in a cookie-cut-out process for the present because they are shaped
and manipulated by living social actors or retold in different ways. Likewise
nationalist memories may be filtered through feminist causes or express
mythologized aspects of history or demonstrate conflicts in the interpretation of
nationalized histories.
So too, and contra Anderson, expressions of communality may be
contestable, multiple, and variable, while nationalism may be envisioned and
varyingly imagined through localities and regions. People may pick and choose
their identities by combining notions of locality with nationalist feeling,
occupational status with loyalty to locality or idealise gender identity in relation to
these former concepts and claim they are part of their ethnicity (Linstroth 2002a).
Furthermore, there are the material aspects of Basque culture which are
politicized and consumed by political nationalists. As I argued in an earlier article
(Linstroth 2002b), the politicized banners, posters, graffiti, jewelry, and clothing are
particular components of political consumption. So too, political consumption is
valued through mediums of communication such as the Internet, television
broadcasts, video testimonies, and other forms.
There is also the question of the "Basque Homeland" or irredentist Basque
values. In the politicized sense, it is idealized as the unified provinces of Araba,
Bizkaia, Gipuzkoa, and Navarra in Spain and in France Lapurdi, Nafarroa-Beherea,
and Zuberoa and known as Euskadi. While the actual, Basque Region or Country, is
Euskal Herria, the autonomy of the joined provinces of Araba, Bizkaia, and
Gipuzkoa. Ancient symbols also assume political importance as in the Basque cross
or the /au buru (four heads), which is depicted as four-branching spirals and is said
to represent the four Basque provinces in Spain (Araba, Bizkaia, Gipuzkoa, and
Navarra). In actuality, it is most likely a Celtic-derived symbol, and possibly
represents the four-cardinal directions, wind, and/or sun. Some political-Basques
have transformed the /au buru into the zazpi buru (seven heads) to represent the
seven provinces of Euskadi. Moreover, there is the nationalization of the border or
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muga, dividing the northern Basque region (lparralde) or the provinces in France
(Lapurdi, Nafarroa-Beherea, and Zuberoa) with the southern Basque region
(Egoalde) or the provinces in Spain (Araba, Bizkaia, Gipuzkoa, and Navarra). For
many Basques this is not a border at all but an illusion and a reminder of outsiders
regulating their nation.
Taking one more example, we can examine Basque vigilantism or "street
fighting" (Kale Borroka) as a form of nationalist expression among Basque youth
who destroy public property and fight against the Basque police in the streets of
many towns and cities across the Basque region. Yet this is only one type of
vigilante activity. Alternate examples are the feminist group of women vying for
their rights in the Alarde parade who represented vigilantes to the townspeople and
the municipal government of Hondarribia by trying to take the traditional
commemoration-ceremony away from the town (that is, in the eyes of the
townspeople and town mayor). Many townspeople told me they thought the feminist
activity to be illegal and epitomizing illegal protest. As the controversy continued
over the years, and the Basque government supported the feminist cause,
townswomen protested the event and formed human chains in order to block the
parade of feminist marchers. These townswomen protesters, or traditionalist
women, who opposed the feminist parade-march, were arrested and viewed as
vigilantes by the Basque police and Basque government because they tried to take
the law in their own hands during the day of the Alarde (Linstroth 2006
forthcoming). In all these cases of vigilantism above, the differing nationalist parties
had their say in favor or disdain for such protesting activity. All of these examples
of vigilantism demonstrate the dynamic aspects of nationalist thought from regional
protest to local protest with implications for nationalism in general.
While I have explained all these paradoxes and multiple variations of
Basque nationalism in brief, I think I have demonstrated the multivalency of the
possibilities of nationalist identity and of the possibilities for interpreting
nationalism in general. The Basques are no more than a representation of one group
of nationalists. But from my perspective they prove how ethno-nationalist groups
can be studied from a wide variety of points of view, rather than as homogenous and
monolithic automatons.
To completely understand a theory of the distributed or partible person in
terms of nationalism we must try to accept nationalism on many levels, not only as a
whole body but as a disembodied one, as breaking down and fragmenting into many
parts, detotalizing from the whole of nationalist thought. It is also a vision of
nationalism as constantly being re-embodied and re-incarnated over time.
For partial analogies, we may like to ponder various tribal mythologies,
particularly myths of planting and fertility. Such myths demonstrate both how
seeding, cutting, and planting, are transformed by the partible aspects of
embodiment with rudimentary and cosmological understandings of the origins of
sedentary and agricultural life. Across many cultures origin myths tell how the
original creator disembodied themselves to provide sustenance for the tribal group

Peace and Conflict Studies• Volume 12, Number 2

-37-

Arc We in "the Age of Resistance" in a Post-9/1 I World?

or disembodied themselves to create men and women. These are some examples of
the distributed person in mythology.
One illustration is from the Algonquin Indian myth about maize wherein a
boy meets a young man in the forest with green shoots growing from his head and is
invited to wrestle with him. They wrestle again and again, with the strange young
man of the forest winning over and over again. Then one day, the youth of the forest
invites the boy to kill him and to bury him and is told to take care of his burial
place. In the story the boy is equally concerned for the well-being of his father's
health because his father cannot hunt any more and wonders if there is another way
of obtaining food other than from hunting. Then the boy has a vision, he goes to the
burial place in the forest man and finds the grave transformed into green ears of
com. There is no longer a need to hunt and it is a true revelation for himself and his
people (Campbell 1988, p. 104). Similarly, there is the Polynesian myth of the eel
and the young woman. In a shallow pool a young woman succumbs to the seductive
powers of a great eel which transforms itself into a young man. The two fall in love
and have a torrid affair. Eventually the eel-man tells the young woman the next time
she sees him she must cut off his head and bury it. The buried head then grows into
the coconut tree. In Joseph Campbell's (1988, p. 104) words " ... when you pick a
coconut, you can see it is just the size of a head. You can even see eyes and the little
nodules that simulate the head".
Other cosmological views of fertility are those of Iqwaye of Papua New
Guinea who "see the whole cosmos and all its inhabitants in fractal terms, as bodyparts of the creator Omalyce, just as numbers are all body-parts of one man, or of a
number of men who are equivalent to one man" (Gell, 1999, p. 51). From his own
body Omalyce creates the earth and sky and men and women, in essence all Iqwaye
people "are detotalized body-parts, or fractals of Omalyce" (Gell, 1999, p. 54). 29 Or,
to put it more familiarly to some, how the reverse happens too, how bread and wine
are transubstantiated into the body and blood of Christ according to Roman Catholic
tradition?
Equal to these telling mythologies we must see the interrelatedness of
nationalism as tied to many cultural attributes and how nationalist thought becomes
imbued and partible in everyday life, how it is distributed in short. If nationalism is
a collective whole or body, it certainly is transformed i~to a partible and a
distributed body in everyday life by political adherents, one which is subject to
renewal again and again. Rudimentarily nationalism not only works through the
body or can be represented by the body but is distributed as political agency through
the intentions of various political and social actors. The reach of nationalism in
every aspect of cultural life is the adaptability of the human mind to form a broad
range of associations and connections for upholding political beliefs.
Like these cosmological myths of fertility, nationalism and nationalist
thought is constantly being renewed, it is not static and stagnant and is analogous to
culture in this way. Nationalist ideology is transubstantiated into the minds of
individuals and is transformed in very interesting ways. Whether we see sport as
part of nationalist pride such as Brazilian soccer celebrations or the playing of
national hymns during the medal ceremonies at the Olympics, as particular culinary
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dishes having cultural and national significance-American apple-pies, American
hamburgers, American hotdogs (foods with Germanic ancestry in tarts and towns,
the latter two being Hamburg and Frankfurt)-and even how such ideas become
globalized and partible in other ways, British cricket in former British colonies,
retention of French as the lingua franca in ex-French colonies, American cinema
abroad or American fast-food abroad and so on. These are the distributed aspects of
nationalism, this is how the body of nationalism is buried, hidden, and made new.
These are conversions of substances made into other ones, most especially
conversions of peoples and the constant transformation of peoples, sometimes
violent conversions, sometimes peaceful, sometimes overwhelming, or even
accepted.
While there may be visions and images of wholeness, such imagery is
detotalized to constitute a variety of identities and broad associations. These may be
complementary or contradictory, congruent or conflicting, accepted or negotiated,
and manipulated or retained. To a degree, time equalizes the playing field since
political actors at times transform their political affiliations, or change them
altogether, or develop them over the years. Political parties come and go, political
parties split into new ones, political ideologies change (the Republican Party of
Lincoln is not the same Republican Party today), and all these have an impact on the
national vision. Over time a multitude of factors influence how to adhere to or reject
political ideals and nationalist beliefs. Not only this, but political rites become
embodied in differing ways over time where the present affects the history of a
performance, where different political agents act upon diverse objects of their
political agency, where political actions are extended through individuals and
become mediated.
While we may think of the political body as a whole or comprised of
constituent parts, such divisions are more fluid than structural as politicized
individuals move across borders, as families are transnational and integrate other
nationalist ideals, as the offspring of two nationalities become assimilated in yet
another nation as second-generation immigrants and future generations. There are
also anomalous identities of individuals with multiple affiliations, children of
parents from different nations. Such categories also have to do with assimilation
wherein the second and third generation immigrants to a particular nation are
sometimes still considered part of the group of their parental heritage (see Eriksen,
1993, pp. 62-65).
The fractured body of the national collective is always a fragmented vision
by default for reasons why and how people act and live in the world. People do not
live in vacuums nor are people robots and it follows that nationalism and
nationalists are not isolated ventures or adventurers but express a multitudinous
variety of meanings through multivalent lenses. For nationalism to be embodied, it
must be peopled with real examples and to be explained how it operates on the
ground.
Nationalist thought is exemplified by the interrelations of networks in the
social environment and the social connections people make with their politics in
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conjunction with their culture. No matter how disparate such associations seem to
be, or how bizarre, they exist. Political agency is embodied across distinctive
landscapes, such as refugees crossing borders, as war maneuverings by nationstates, as covert operatives with national directives, as terrorists escaping to other
places of refuge aside from their homeland, as the spread of Political Islam, as
exchanges between ethno-nationalists of different origins, and as those
heterogeneous cultural attributes which become politicized.
To summarize, accepting a general theory of the distributed and partible
person for nationalism presupposes an acknowledgement of the conflicting,
contradicting, competitive, disruptive, fragmented, fractured, multivocal, and
multivalent imaginings of the human condition. Whether we choose to see these
hidden relations of interrelatedness and how the social collective connects and
disconnects, embodies and disembodies is a matter of perspective. From my humble
point of view we should resist against generalities and get to the ground with
specifics as to why nationalism is a divisive enterprise rather than a united and
collective one. If we are to discover whether or not we are in an "Age of Resistance
in a Post-9/11 World", perhaps here are some points to begin wit?.

Toward Conclusions or Beginnings?
I am uncertain if the idea of conclusions is a good way to end or to sum up
some of the questions raised above because I find them to be beginnings. The
queries of my essay are ways of seeing the world and as a means of establishing
heuristic inquiry for future research.
I think, if anything, what I have pointed out is the need to ask questions,
how do we examine our world today, how do we examine the invisible histories and
move away from general faux-political science studies, how do we study
nationalism apart from generalities, and how do we develop new theories of conflict
in the present day? These are difficult questions to consider. I hope I have provided
some answers but more likely I leave the reader with more imponderables to
contemplate further. Still the reader will have the opportunity to examine the essays
of other writers in this Special Issue and ask what more can be formulated
concerning the issues we raise.
What I have done is to problematize the issue of resistance in a post-9/11
world, not only in terms of contextualizing the political environment we live in but
how we perceive this era of our present age as scholars. My own form of resistance,
if I can call it that, is one which asks why as scholars we are so preoccupied with
generalities rather than specifics in theorizing conflict and nationalism. Throughout
the essay I have politely urged for more consideration of the hidden and invisible
histories of conflict, and to consider the multidimensional aspects of nationalism as
distributed and partible through human and political agency. To do this I have
briefly summed up the research of others and tried to· develop new
conceptualizations for conflict by demonstrating the strength of anthropology for
providing some theoretical alternatives on the ground rather than surveying conflict
from above.

Peace and Conflict Studies • Volume 12, Number 2

- 40 -

The rea
history is that t
is not to say 1
ethnographies ,
and demonstrat•
colonialism, am
urging is that w
should influence
If wear
resistance in a pi
means, if indee<
onward it is the1
specific issue su
among all of the!
Outlined
about the issue ,
call to put the h1
building. My stiJ
anthropology in
ideas which ma'
conflict resolutio

The coll!
original question
the post-9/11 we
particular conce1
different and ir
possibilities for u
Dennis S
11, 2001, the cun
through its overt
interesting abou
administration p<
the "Clash of C i1
than deterring te
bolstered by int,
military personne
Iraq is a futile <
developing into o
On a difl
disparity betwee1
lay people with

Are We in 'The Age of Resistance" in a Post-9/ 11 World?

sociations seem to
across distinctive
terings by nationescaping to other
Political Islam, as
. and as those
buted and partible
f the conflicting,
multivocal, and
1oose to see these
live connects and
. From my humble
, the ground with
than a united and
'Age of Resistance

>end or to sum up
e- beginnings. The
ms of establishing

I to ask questions,
isible histories and
,w do we study
Lheories of conflict
oe I have provided
imponderables to
'.Xamine the essays
an be formulated
nee in a post-9/11
1ent we live in but
form of resistance,
1 preoccupied with
alism. Throughout
dden and invisible
, of nationalism as
ro do this I have
to · develop new
f anthropology for
surveying conflict

The reason why I think it is important to explore the undercurrents of
history is that these are often the least discussed in an interdisciplinary fashion. This
is not to say that invisible histories are not written because there are good
ethnographies which dissect the role of colonialism, nationalism in everyday life,
and demonstrate the linkages of politics with religion, with materialism, with
colonialism, among other things through the narratives of subjects. What I am
urging is that we debate these issues in an interdisciplinary manner and that they
should influence how we assess conflict in general.
If we are to answer and to understand the question "are we in the age of
resistance in a post-9/ 11 world?", then perhaps we need to consider what resistance
means, if indeed it is a relevant and significant query in the first place. Moving
onward it is then pertinent to ask how best to analyze conflict and then shift to a
specific issue such as nationalism and the interrelatedness of such an interrogation
among all of these varying concepts. This is the overall structure of the essay.
Outlined above are some theoretical ideas for exploring how we might go
about the issue as scholars, which point to new directions in theory making, and a
call to put the human element back into the empirical equation of heuristic theorybuilding. My stipulation, again demonstrating my own personal bias, is to include
anthropology in the interdisciplinary discussion process so as not to isolate some
ideas which may prove to be both practical and useful in conflict research and
conflict resolution.
Scope of the Articles in This Special Issue

The collection of essays in this Special Issue is a varying exploration of the
original question which I set to the contributors, "are we in the age of resistance in
the post-9/ 11 world?". Each author's unique effort is representative of their own
particular concerns for the topic. I am proud to state that all authors provide a
different and intriguing formulation on the subject, while stimulating some
possibilities for future inquiry.
Dennis Sandole's essay discusses how following the events of September
11, 2001, the current Bush administrations policies have aided and abetted terrorism
through its overt interventionism and preventative war-engaging in Iraq. What is
interesting about the Sandole piece is pointing out the ironies of Bush
administration policies in their correspondence to Samuel Huntington's notions of
the "Clash of Civilizations" as a self-fulfilling prophecy. He points out that rather
than deterring terrorists, we may in fact have aided their cause. Such views are
bolstered by interviews with varying policy makers, government officials, and
military personnel. In essence, he poses the question whether or not the lives lost in
Iraq is a futile endeavor because of the morphing possibilities of Al Qaeda as
developing into other extremist organizations around the globe.
On a different tact, Saliba Sarsar's article is an attempt at reconciling the
disparity between "peacebuilders", those in the conflict resolution field and other
lay people with "peacemakers", those policymakers in government and related
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agencies, to reach an accord in focusing upon the Palestinian and Israeli conflict.
His contention is that peacebuilders tend to use resolution techniques from the
bottom-up approach while peacemakers tend to see conflicts from the top-down
through strategic planning. What he tries to do is see the middle ground or a road to
"peace actualization" and to find an approach where both groups of peacebuilders
and peacemakers can dialogue with one another and be involved in each other's
normative initiatives in order to solve real issues of protracted discord. Additionally,
those directly involved in the conflict, Palestinians and Israelis, must be encouraged
to move toward the middle ground rather than maintain hard-line or soft-line
stances. Such an issue is especially important in the post-9/11 world in order to
encourage all social actors interested in a peace process towards reaching consensus
about creating a lasting peace in the Middle East.
In discussing the roles of Islamic contribution in the ideas of war, nonviolence, and social change, Sezai Ozcelik, uniquely asks how we can understand
such concepts from the emic-Muslim perspective in a post-September 11 world.
Ozcelik too, questions how Huntington has mislabeled and simplified an
appreciation of what Muslims think and why Political Islam and Muslim concerns
are more than a clash of civilizations. Indeed, neither Islam nor the Muslim
community across the globe, are, nor should they be considered monolithic, either
in terms of interpreting the Q'uran, in examining Islamic philosophy, or in
representing Muslims as voiceless peoples and territorialized-blocks on a map. To
elaborate on these themes, Ozcelik examines several Islamic notions, the "sacred
struggle", "patience", "justice", "community", "reconciliation", "exodus" and
applies them to ideas of conflict and peaceful resolution through modernist and
fundamentalist Islamic interpretations. Such a contribution requires that careful
attention be paid to Islamic concepts in their own terms rather than to demonize
Muslims and the Islamic world outright without first trying to elicit narratives
within Muslim communities and their internal views about conflict and peace.
The article by Jean-Mathieu Essis demonstrates how conflicts in a post-9/11
world, such as the one in the Cote D'Ivoire, are continually being ignored because
to a large extent the United States has yet to define its interests and intentions in and
for the region. Aside from this, lvorian political parties have framed the civil war
there in terms of differing meanings of resistance with the presidential party
claiming to resist against neo-colonial forces of the French government and the socalled Christian-minded struggle against Islamic terrorism. Violence in essence is
justified through ethnic and religious differences and the despotic and questionable
policies promoted by President Laurent Gbagbo. By examining the current efforts,
especially those initiated by the French government and the United Nations, toward
peaceful resolution of the Ivorian conflict, Essis brings to the fore a critical analysis
of these peacemakers and offers an alternative, soluble, and practical framework for
appropriating peace in the region and resolving the ongoing crisis. He focuses upon
the legitimatization of democratic institutions as a sustainable means for creating
lasting peace and to allow for a truly democratic process to begin by implementing
and adopting a new Ivorian constitution.
To summarize the feelings after the events of September 11, 2001, is John
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Paul Lederach's essay, written just days after this tremendous tragedy. Lederach's
essay is a challenge for governments to think of peacebuilding rather than toward
warmongering after 9/11. What he ponders are the roots of anger, the levels of
terrorist organization, the construction of realities, the capacity for terrorist
recruitment, and the recognition of simplicity in the seemingly complex. This
introspective analysis is one which views the role of government and the
international order-of-things in our current age as being single-minded. To change
the tables of perception, Lederach turns accepted governmental positions upside
· down by looking outside the issues and by arguing to engage them in different
ways. Evocatively, he asks why we do not see this as an opportunity to pursue
lasting peace in the Middle East by resolving the Palestinian/Israeli conflict, by
investing in development, education, and a social agenda for countries like
Afghanistan, Pakistan, Tajikistan, Iran, and Syria, and by beginning a quiet agenda
of diplomacy with advice from the Arab League. Perceptibly, he calls on us to think
about doing the "unexpected" and to reverse a defensive stance toward bellicosity
(written of course before the interventions in Afghanistan and war in Iraq) in order
for the events of September 11 never to happen again. Only by transforming how
we think about the world, he argues, can we do this.
In toto, the contributors of this special issue of Peace and Conflict Studies
have provided rare insight to our world in this post-9/11 age. All of the contributors
advocate further discussion from a wide range of issues, whether by addressing the
Bush administration policy of the war on terror, peacebuilding and peacemaking for
the Palestinian/Israeli conflict, emic understandings of Islamic thought in a post9/ 11 environment, formulations for lasting-and-sustainable peace in the Cote
D'Ivoire, or in comprehending the colossal tragedy of 9/11-each author is mindful
of asking the right questions about our world and our present age. This Special Issue
of PCS is a call to contemplate further our role as conflict resolution experts and
how conflict is to be imagined and viewed in our contemporary times.
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1 I am of course referring to Hobsbawm's various works in his illustrious career as a
historian, namely: (1962) The Age of Revolution, 1789-1848; (1975) The Age of Capital,
1848-1875; (1987) The Age of Empire, 1875-1914; and (1994) The Age of Extremes: a
history of the world, 19141-1991.
2 In Chomsky's own words:
Well, essentially in Manufactured Consent what we were doing was contrasting
two models: how the media ought to function, how they do function ... The
alternative conception is that the media will present a picture of the world which
defends and inculcates the economic, social, and political agendas of the privileged
groups that dominate the domestic economy, and who therefore also largely control
the government. According to this "Propaganda Model," the media serve their
societal purpose by things like the way they select topics, distribute their concerns,
frame issues, filter information, focus their analyses, through emphasis, tone, and a
whole range of other techniques like that (Mitchell and Schoeffel, 2002, p. 15).
3 According to the United Nations Educational Scientific and Cultural Organization
(UNESCO): "over 50% of the world's 6000 languages are endangered; 96% of the world's
6000 languages are spoken by 4% of the world's population; 90% of the world's languages
are not represented on the internet; one language disappears on average every two weeks;
80% of the African languages have no orthography; and some 5 countries monopolize the
world cultural industries trade. In the field of cinema, for instance, 88 countries out of 185 in
the world have never had their own film production."
<http://portal.unesco.org/culture/en/ev.phpURL ID=2309&URL DO=DO TOPIC&URL SECTION=201.html>
4 As Hobsbawm (1999, p. 90) a~gues: "The po;er of veto of the great powers was invented
precisely for this reason, so as to be certain that none of the great powers could ever be
beaten on the really important issues."
5 Noam Chomsky (2002, pp. 34-35) poses:
It is doubtless more comforting to believe that the answer to George Bush's
plaintive query, 'Why do they hate us?,' lies in their resentment of our freedom and
love of democracy, or their cultural failings racing back many centuries, or their
inability to take part in the form of 'globalization' in which they happily
participate. Comforting, perhaps, but not wise. Though shocking, the atrocities of
9-11 could not have been entirely unexpected.
6 In his book, War Plan Iraq: ten reasons against war on Iraq, Milan Rai (2002, p. 115),
elaborates why there should be no war against Iraq. I briefly outline these reasons here
without providing more explicit details from his book; reason I-there is no evidence Iraq
has developed or acquired weapons of mass destruction; reason 2 - there is no link between
Iraq and the terrorist attacks of 11 September; reason 3 - this is not a war for democracy;
reason 4 - a war on Iraq could trigger a humanitarian disaster; reason 5 - a war on Iraq
could demolish Iraqi Kurdistan; reason 6 - a war on Iraq would be illegal; reason 7 - Iraq's
neighbours oppose the war, and fear its consequences; reason 8 - generals on both sides of
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the Atlantic oppose the war; reason 9 - a majority of people in Britain oppose the war; and
reason 10 - a war on Iraq could trigger a world recession.
7 Totten, Parsons, and Hitchcock (2002, p. 57) have pointed out: "there are approximately
450 million to 650 million indigenous people residing in some 75 of the world's 194 nationstates. In the majority of cases indigenous peoples are numerical minorities, and they do not
control the governments of the states in which they live." To give one example, "in Brazil
alone, between 1900 and 1957, more than eighty Indian groups that were contacted ended up
destroyed as a result of disease, deculturation, and physical destruction" (Totten, Parsons,
and Hitchcock 2002: 57).
8 Carolyn Nordstrom (2004, p. 43) states:
In the twentieth century alone, over 250 formally declared wars took over 100
million lives. Undeclared wars-political repression, communal violence, and tribal
genocide-took millions more; for example, between 50 and 100 million tribal
people have been killed by forces and citizens of states in the last century. As we
enter the third millennium, one-third of the world's countries are engaged in some
form of political violence. In addition, approximately two-thirds of the world's
security forces routinely violate human rights. Wars today are longer in duration,
deadlier, and kill higher percentages of civilians than wars of preceding centuries.
9 According to Nordstrom (2004, p. 11 ):
... A startlingly large portion of the entire global economy passes through the
shadows: 90 percent of Angola's economy; 50 percent of Kenya's, Italy's, and
Peru's economies; 40 to 60 percent of Russia's economy; and between 10 to 30
percent of the United States economy enters into extra-state transactions ... Today,
trillions of dollars and millions of people circulate around the globe outside of
formal legal reckoning. This set of economic and personnel flows ranges from the
mundane (the trade in cigarettes and pirated software), through the illicit (gems and
timber), to the dangerous (weapons and illegal narcotics).
The trillions generated in these extra-legal financial empires must be
laundered to legitimacy, and thus enter global financial markets in uncharted ways.
The relative freedom from controls found in warzones and financial powerhouses
found in the cosmopolitan centers of the world combine in ways that tend to merge
war and global profiteering.
Complex production, transport, distribution, and consumption systems
have emerged to move goods and services through the shadows. Sophisticated
banking systems exist to transfer unregulated monies. Highly developed regulatory
mechanisms are in place to oversee extra-state trade-from lawyers to conflict
resolution specialists. The profits have a substantial impact on the economies of all
of the world's countries. And much of this remains invisible to formal state-based
accounting systems and theories.
10 According to Avert.Org: UNAIDS/WHO AIDS epidemic update for December 2004,
estimates that there are 37.2 million adults and 2.2 million children who are living with the
HIV infection. This is 50% higher than the figures projected by the World Health
Organization in 1991. <http://www.avert. orglworlstatinfo. htm>
11 According to Rainforest Action Network: 2.4 acres (1 hectare) per second: equivalent to
two U.S. football fields of rain forest are being lost or 149 acres (60 hectares) per minute or
214,000 acres (86,000 hectares) per day, an area larger than New York City or 78 million
acres (31 million hectares) per year, an area larger than Poland. In addition, scientists
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estimate that an average of 137 species of life forms are driven into extinction each day or
50,000 per year.
<http://www. ran. orglinfo_ center/factsheets/04b.html>
12 As Carr (2000, p. 224) states:
In 1898 this artificial system and somnolent public was shaken by what was known
simply as 'the Disaster': overwhelming defeat at the hands of the 'sausage makers
of the United States' as the allies of Cuban separatists. The consequence of defeat
was the loss of the remnants of Spain's colonial empire: Puerto Rico, Cuba, and the
Philippines. This national humiliation released a flood of self-examination. Why, at
the moment when other Europeans were building empires, had Spain lost hers?
Was Spain a decadent nation, or did it have, as the historian Altamira argued,
powers within itself to stage a national recovery? This complex of pessimism and
optimism coalesced into what was called regenerationism.
Generally speaking, the "Generation of 1898" refers to the following writers: Ramon Perez
de Ayala, Azorin, Pio Baroja, Jacinto Benavente y Martinez, Juan Ramon Jimenez, Antonio
Machado, Jose Ortega y Gasset, Miguel de Unamuno, and Ramon Maria del Valle-Inclan
and their influence on Spanish society and abroad.
13 Hobsbawm (1994, p. 584), recently wrote:
In any case it is highly likely that the present phase of post-Cold War breakdown
will be temporary, even though it already looks like lasting rather longer than the
phases of breakdown and disruption which followed the two 'hot' world wars.
However, hopes or fears are not predictions. We know that behind the opaque
cloud of our ignorance and the uncertainty of detailed outcomes, the historical
forces that shaped the century, are continuing to operate. We live in a world
captured, uprooted and transformed by the titanic economic and techno-scientific
process of the development of capitalism, which has dominated the past two or
three centuries. We know, or at least it is reasonable to suppose, that it cannot go on
ad infinitum. The future cannot be a continuation of the past, and there are signs,
both externally, and, as it were, internally, that we have reached a point of historical
crisis.
14 Chomsky (2001, pp. 68-69), quite rightly points out:
The "war on terror" is neither new nor a "war on terror" ... Ifwe choose, we can live
in a world of comforting illusion. Or we can look at recent history, at the
institutional structures that remain essentially unchanged, at the plans that are being
announced-and answer the questions accordingly. I know of no reason to suppose
that there has been a sudden change in long-standing motivations or policy goals,
apart from tactical adjustments to changing circumstances.
We should also remember that one exalted task of intellectuals is to
proclaim every few years that we have "changed course," the past is behind us and
can be forgotten as we march on towards a glorious future. That is a highly
convenient stance, though hardly an admirable or sensible one.
15 In Said's (2004, p. 236) own words, he says of Huntington:
Like every bad student, the more he wrote, the worse it got. He knows nothing
about culture, he knows nothing about civilization, he knows nothing about history.
I suppose he knows something about politics, but these large designations like "the
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West" or "Islam" or "Confucianism." ... He actually tells us to be very carefuland this is something you should watch out for as you walk out of the theatre-he
says, "Beware the conjuncture of Confucianism and Islam." Well, that's deadly.
You see these characters called "Confucianism" wandering about the street with a
yellow hat on ...
16 In his book, My Cocaine Museum, Taussig (2004, p. 314) explains:
Gold and cocaine have real histories, as with African slavery in colonial times and
the spread of coca up the Timbiqui today. By "real histories" I mean chains of
cause and effect over time. But gold and cocaine take you on another quite different
track, as well. Through their enchantment, their danger and beauty, they usher in a
world of force and substantially felt from within, a world that escapes from the
time-based cause-and-effect reality we most of the time like to think we observe.
This other world is the world of physics and chemistry, sex and silence, dreams and
nightmares, and I call it the world of "immanence".
17 Chomsky's (2004) account is really an excerpt of a lecture, which conflates the Cold War
period leading to 9/11. By contrast, Mamdani (2004) is able to tease out all of the elements
and effects of the history of the Cold War in regards to our current predicament.
Interestingly and to the point, Nordstrom (2004, p. 12) provides us with some striking
1romes:
An example suffices here: the United States intelligence services have taken
considerable criticism for not predicting and averting the September 11 attacks. But
much of what undergirded the assaults took place along shadow channels. The
intelligence services, for all of their purported interest in the invisible world,
function in an epistemological universe that still relies heavily on the classical
economic, political, and military texts-texts that take their definitions from the
realm of the formal and the state based. If a more developed knowledge of extrastate and extra-legal networks existed, the impending attack-and the activities of
those who orchestrated it-would have been more visible. Solutions are predicated
on knowing the whole of the problem, not merely the classically visible parts.
18 Quoting from Zulaika and Douglass (1996, pp. 16-17):
By underscoring the narrative dimension of terrorism, we are not so much opposing
the real and the fictional as questioning the status of reality within terrorism
discourse. In our view, terrorism's "reality" is intrinsic to certain kinds of
behavior-play, threat, ritual, dreaming, art-characterized by a radical semantic
gap between concrete action and that which it would ordinarily denote. It therefore
becomes more relevant to examine the nature of the behavior labeled "terrorism,"
as well as the labeling process itself, rather than to focus upon the ostensible "face
value" of particular terrorist events and episodes. Moreover, the capacity of
terrorist activities to have an impact is largely contingent upon their being played
out on the hyperreal screens of the electronic mass media. Hence, the quest for
some definitive distinction between the real and the unreal is futile.
19 Even ifwe search for such structures in and of history, as Sahlins (2004, p. 149) explains,
there are inherent problems with this formulation because of the prevalence of what he calls
"subjectology" in the social sciences. He goes on to say that:
Notions of cultural systematicity take a battering when they appear as the political
cum intellectual enemy. They can hardly survive when they are referred to the
alienated, the impersonal world of structures associated with men and the powers
that be, as opposed to the experience-near, embodied world of excluded subjects,
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demanding their own identities and contesting the authoritative narratives of the
larger society-whose reality as a coherent, bounded, totalized, essentialized
system must then become problematic (Sahlins 2004, p. 149).
Nevertheless, even with all the post-modernist problems associated with ethnography today,
such social interpretations are far more relevant than faux-political science studies of
Huntington (1996), Lewis (2002), Fukuyama (2004) and their like.
20 While Sahlins does not explicitly name Taussig in his critique, he does exclaim the
following:
I mean the perverse satisfaction that many in the human sciences, following the
lead of certain cult-studs, seem to derive from finding incoherence in culture and
cultures (Sahlins 2004, p. 186).
He may in fact be referring to Derrida or Foucault or Said for all I know, or all of them,
including Taussig.
21 Bloch (1998, p. 102) has forcefully criticized Sahlins for claiming that peoples
"experience the passage of time differently", as they express different narratives for
explaining history. For a different critique of Sahlins, see Obeyeskere (1992), and Sahlin's
(1995) response to Obeyeskere, both of their books are worth reading on history and
anthropology. Their intellectual debate of the mid to late- l 990s was often discussed in
anthropology circles and centered on ideas of anthropological theory, history, colonialism,
rationality, mythology, and cultural representation. Particularly, their scholarly dispute
concerned the meaning of the death of Captain Cook in Hawai'i. To this day it remains an
important topic for history and anthropology.
22 Sutton ( 1998, p. 8) discusses the notion of "hidden histories" in his work on the Greek
island ofKalymnos.
23 Some might wonder if I am referring to Tim Ingold (2004) when I repeatedly discuss the
notion of "going to ground", well not really. I am not discussing the "anthropology of feet"
but trying to ground theory, to keep grounded, and to think about specifics. Although I have
to say, I enjoy his papers enormously for their innovativeness and have heard two of his
talks in person. For that matter it should be duly noted that I too enjoy good theory.
24 The rule of Amenhotep IV (Akhenaten) of the 18 th Dynasty (circa 1352-1336 B.C.?)
marked a distinct phase of religious interpretation and the Ptolemaic Dynasties (circa 332-30
B.C.) in the decline of Ancient Egypt exhibited other characteristic traits following the
conquest of Alexander the Great (Shaw, 2000, pp. 481-482).
25 Smith (1999, pp. 106-107) discusses Ancient Egypt in more detail in a later work, Myths
and Memories of the Nation.
26 Smith's (1999, p. 11) "definition of the nation" is as follows:
As a named human population, a mass, public culture, a common economy and
common legal rights and duties for all members (admittedly a fairly modernist
definition}--it is clear that the majority of nations, and nationalisms emerged in the
modem world inaugurated by the French and American Revolutions.
What is strange is that he admits to be a "modernist", a position which he explicitly critiques
again and again.
His (1999, p. 13) definition of"ethnie" is as follows:
A named human population with myths of common ancestry, shared historical
memories and one or more common elements of culture, including an association
with a homeland, and some degree of solidarity, at least among the elites.

Peace and Conflict Studies • Volume 12, Number 2

- 53 -

Are We in "the Age of Resistance" in a Post-9/11 World?

THE
How is he presuming that he has moved away from either Gellner or Anderson or even away
from top-down notions of ethno-nationalist theory? It is obvious that Smith has not done so
and his own writings prove the fallacious aspects of his own reasoning.
27 It should be noted that the Alarde dispute is still ongoing. While women are allowed to
march in the town, the feminist group and their supporters have their own separate march
during the day of the parade. Hence, there are two marches now in the town of Hondarribia
on September 8.
28 PLO stands for Palestinian Liberation Organization, IRA stands for Irish Republican
Army and ANC stands for African National Congress.
29 Here is Gell's (1999, pp. 51-52) version of the cosmogonic myth ofOmalyce among the
lqwaye:
Omalyce is imagined [with] his toes and fingers locked together, his penis, which is
also his umbilical cord, in his mouth, through which he nourishes himself by
ceaselessly recirculating his vital substance ... Omalyce releases his penis/umbilicus,
in order to breathe, and in this moment sky and earth are created as separate
entities, Omalyce's eyes become the sun and moon, and the myriad of beings who
inhabit the earth and sky are formed from fragments of his body. In words, creation
equals detotalization. Having created the earth, Omalyce takes mud from which he
creates the five original men (ancestors). These men, ostensibly of mud, are of
course made of Omalyce's body, since the earth is his body too. The fact that these
men are detotalizations of Omalyce is further signaled by the fact that Omalyce
names these men after his five fingers, the fingers of the hand being the symbolic
exponents of detotalization ... Omalyce also creates women in his own image
(initially as a penisless, pregnant, man) in that he is, if not an explicit woman
himself, then an eclipsed one, in that he is said to be male in front and female at the
back, or alternatively, male in himself, but casting a female shadow.
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